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BANEA 2016: CONFERENCE TIMETABLE 

Wednesday 6th January Thursday 7th January Friday 8th January 

  
From 8.45- Registration 

Arts Building Foyer 

  

  
9.00-10.30 Session 1 

Panels A-C 
9.00-10.30 Session 5 

Panels E & F 
  

10.30-11.00 COFFEE 
Arts Building Foyer 

10.30-11.00 COFFEE & Posters 
Arts Building Foyer 

  
11.00-12.30 Session 2 

Panels A-C 
11.00-12.30 Session 6 

Panels E & F 
  

12.30-2.00 LUNCH 12.30-2.00 LUNCH 
(Steering Group meeting: 
Ryder Room) 

  
2.00-3.30 Session 3 

Panels A, B, D 
2.00-2.20 “Shirin” 

  
3.30-4.00 COFFEE 

Arts Building Foyer 
2.20-3.00 AGM 

Tucker Theatre 

From 5.00- Registration opens 
Old Hall 

4.00-5.30 Session 4 
Panel A 

  

6.30-7.30 Welcome & keynote lecture 
Tucker Theatre 

6.00-7.30 Drinks Reception 
Arts Building Foyer 
 

  

7.30-9.00 Drinks Reception 
Old Hall 
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Welcome Address from The Conference Convenors 

 

Dear colleagues, 

Croeso i BANEA 2016! 

On behalf of the BANEA 2016 conference committee and the Schools of Archaeology, 

History and Anthropology and Classics we would like to welcome you to West Wales 

and our lovely Lampeter campus. It is a great privilege to host BANEA at the University 

of Wales Trinity Saint David. While Lampeter has long been renowned as a home to 

theoretical archaeology this conference coincides with our development of two new 

degree schemes celebrating the rich archaeological heritage of the Near East, Egypt and 

the East Mediterranean: Archaeology of Egypt and the Near East and the Integrated 

Masters in Mediterranean Archaeology. It is a wonderful opportunity for our students 

enrolled on these schemes to listen to current research by international colleagues 

working in the region. 

 

The local conference committee comprises the core staff who deliver Near Eastern 

civilizations and archaeology at Lampeter (UWTSD): Louise Steel, Kyle Erickson, Nick 

Campion, and Katharina Zinn. We have been supported greatly by a team of 

postgraduate students and of course our undergraduate students. 

 

Near Eastern Archaeology is taught in a uniquely hands-on, experiential way at 

Lampeter, with the emphasis on materialities, handling material and fieldwork. This is 

strengthened by the strong theoretical tradition in the School of AHA, inspired by our 

close association with our cognate discipline of Anthropology. We have aimed to draw 

upon the research strengths of the School of AHA in particular (landscape, environment, 

material worlds and cosmologies), with the theme of Land, Sea and Sky in the Near East, 

to reflect upon myriad aspects of current archaeological engagement in the region, in 

particular the ongoing issues of cultural heritage preservation. 

 

It is with great pleasure therefore that we welcome you to Lampeter and we hope you 

enjoy the unique hospitality of West Wales. In doing so we are also welcoming a 

rigorous intellectual engagement with the archaeologies of the (ancient) Near East to 

the University of Wales Trinity Saint David. 

 

Louise Steel and Kyle Erickson 

UWTSD 
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Theme: Land, Sea and Sky in the Near East 
 
The chosen theme of BANEA 2016 is Land, Sea and Sky in the Near East. The aim of 

our conference is to explore human engagement with the environment (the landscape, 

riverways, seascapes and the cosmos) in the Near East from the earliest human 

occupation to the twenty-first century.  We hope to explore a variety of methodological 

and theoretical approaches to throw light on how the region has been shaped, 

experienced, contested and entangled in people’s lives, their social interactions and 

their cosmologies from remote antiquity to the present day. We are particularly 

interested in exploring and discussing the challenges currently facing the rich 

archaeological landscape of the Near East, and in particular the implications for ongoing 

research in this region, how we might best protect and preserve its cultural heritage, 

and debating our responsibilities as foreign archaeologists (European and/or 

American) working in this region. 

 

Panels 

Specialist panels convened by staff and students from UWTSD have been developed to 

explore these issues with specific reference to our research strengths: 

 

Panel A: Sacred Nature & Structuring the Sacred: Constructing and Re-Writing Sacred Landscapes 

in the Ancient Near East (Ralph Häussler and Gian Franco Chiai, Berlin) 

The aim of this session is to analyse the links between landscape and ‘religiosity’, 

developing a dialectic framework that explores sacred landscapes in the Near East in a 

dynamic, holistic, contextual and historical perspective. A diachronic view allows us to 

study how landscapes were ‘re-written’, adapted and re-defined in the course of time to 

suit new cultural, political and religious understandings. There are many natural 

features that could acquire sacred meaning in human history, like rocks, mountains, 

caves, lakes and rivers. A sacred site does not need to be manmade and many concepts 

of a sacred and/or animate landscape can survive over time, being re-interpreted by 

successive societies, cultures and religions. From generation to generation, people 

might experience their landscapes differently, while elites might validate their role in 

society by ‘the accomplishment of supernatural sanctions’ (Webster 1976: 815), 

resulting in some of the colossal investments in monumentalising many sacred sites 

during certain periods. We also have to consider the human impact: not just 

manipulating natural sacred sites and shaping sacred landscapes through economic, 

agricultural, political or legal frameworks, but also creating an alternative (wo)man-

made, seemingly ‘non-natural’ landscape. But are cult centres at the heart of a perfectly 

astronomically aligned street-grid really ‘non-natural’ or do they not also reflect a 

natural, cosmological order. 

In this view, landscape might be considered and defined as the ensemble of physical and 

cultural features, connected to each other, which shape the character and the form of a 

mailto:r.haeussler@uwtsd.ac.uk
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territory (cf. Cambi Terrenato 1994; Cambi 2003; Farinetti 2012). Within the tradition 

of anthropological, archaeological and historical studies, the term ‘landscape’ is related 

to human presence and activity in a territory that could often change and transform its 

space for example by building, cultivating etc. (activities able to modify the aspect of a 

natural space). According to such a view, the landscape might be considered as the 

geographic space where human activities (and past human events, histories and 

narratives) take place, interacting with the environment. Text is another term, which is 

often used to mean the territory as container of the traces of the past. We therefore 

need to understand how landscape was written and re-written in the course of time. 

Studying the ancient landscapes in the Near East, we should consider not only the 

archaeological remains, but also the ancient views and codification of the space in the 

literary, epigraphic and artistic sources, which enable us to reconstruct how, for 

example, Egyptians, Greeks and Romans – in a diachronic perspective –perceived their 

natural environment: landscape might also be understood as the image of the space a 

given culture has constructed. 

In the words of Hubert Cancik (1985/1986: 251), we can understand a sacred 

landscape as ‘a constellation of natural phenomena constituted as a meaningful system 

by means of artificial and religious signs, by telling names or etiological stories fixed to 

certain places, and by rituals which actualize the space’. This definition also relates to 

cities where geological and natural elements, like hills and rivers, are connected with 

monuments (temples, altars etc.), which testify the human devotion as well as the 

presence of the gods and their favour for the city. Overall, a sacred landscape is a 

territory, in which is sacred spaces confer to the landscape a specific holiness, insuring 

the divine protection for the whole community. According to local mythical traditions, 

which explain why a given place must be considered holy, such places are often viewed, 

for example, as the place in which a god is born, has shown his power by an apparition 

(e.g., ἐπιφάνεια), etc. Furthermore, natural elements, such as rivers and mountains, 

might be considered as personified gods or as places standing under the personal 

protection of divine beings, such as nymphs and satyrs.  

This conference session aims at providing a better insight into how in different areas 

and periods of the ancient world, sacred spaces of a landscape were created, defined 

and re-defined, as well as how a give culture construct its cultural identity by defining 

the sacred landscape. The following questions are offered as initial suggestions for the 

focuses and topics of papers in this session: 

1. What material evidence allows us to identify sacred spaces in any given territory, 

and how can we reconstruct a sacred landscape in which natural and/or 

manmade features were endowed with religious meaning? 

2. How did different cultures see the relationship between natural elements, 

human constructions and the ‘supernatural’ world (deities, myths, cosmos, etc.)? 

3. How was the environment changed or manipulated to construct a sacred 

landscape? 
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4. How did new cultural understandings or the aftermath of conquest or migration 

change and transform the local sacred landscape?  

5. How do ‘acculturation’ processes, like ‘Hellenisation’ or forms of interpretatio 

religiosa, result in changes to the sacred landscape? 

6. How can the sacred landscape be used to express forms of cultural or religious 

‘resistance’ against foreign domination? 

 

Panel B: Liminal Spaces – Transitions between Land, Sea & Sky in the Ancient Near East 

(Cheryl Hart, UWTSD) 

This workshop explores transitional zones between land, sea and sky, focusing in 

particular on the concept of liminality or liminal spaces. The aim is to consider liminal 

zones from the perspective of vision and visuality– seeing beyond what is immediately 

visible – together with the cognitive aspects through which the visual experience (and 

imagery) might be interpreted.  Liminal spaces might include terrestrial structures v 

cosmic prototypes; numinous intersections – gateways between heaven and earth; 

liminal zones as inclusionary/exclusionary boundaries; and symbolic or mythological 

journeys or transitions through liminal spaces to ‘places of no-return’ 

 

Panel C: Skyscapes (Nick Campion and Bernadette Brady, UWTSD) 

The study of Skyscapes focuses on the human relationship with the sky, which generally 
means with the sun, moon, stars and planets. A close relationship with the sky was 
essential to many aspects of Near Eastern culture from religion and politics to the built 
environment. This panel will be convened by Dr Bernadette Brady and Dr Nicholas 
Campion. We invite proposals for papers of 20 minutes length which deal with the 
relationship between the sky and the archaeological record. For example, proposals 
may include, but not be restricted to, the use of astronomy in Pharaonic Egypt, astral 
magic in Mesopotamia, the alignments of temples and monuments, and celestial 
symbolism in Islamic architecture. Time periods range from ancient and medieval to 
modern. 
 

Panel D: Vibrant Materialisms in the Ancient Near East (Eloise Govier, UWTSD)    

New Materialisms is a theoretical position currently taking root in contemporary 

archaeological theory, simply put, New Materialists acknowledge ‘thing power’ (Bennett 

2010: 20) and attempt to place ‘things in the centre’ (Witmore 2014: 206). In such 

readings plaster walls are not regarded as ‘mere vehicles’ (Witmore 2014: 203) for 

understanding past cultures, nor are they simply seen as “a derivative of some 

monopolizing agency or ontologically priviledged entity” (2014: 204) Instead, the 

emphasis is placed on things themselves being participants and not ‘mere 

intermediaries’ (Witmore 2014: 204-205). This workshop is looking to explore vibrant 

contemporary theoretical stances from a practical position, and asks how are these 
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innovative theoretical positions and methodologies being applied to the archaeological 

dataset found in the Ancient Near East today. 

 
This workshop draws upon – but likewise questions the value of – approaches such as 
Cognitive Archaeology, Symmetrical Archaeology, New Materialisms, Material Agency, 
and Assemblage Theory. In the spirit of ‘lively matter’ (Bennett 2010: 111) it is hoped 
that the workshop will lead to provocative, inspiring and informed discussions, with the 
intention of recognising the value of contemporary theory through the careful analysis 
of both practical and theoretical application in the Ancient Near East. 
 
 
Panel E: Islamic Archaeology (Andrew Petersen) 

This Panel draws upon ongoing work by the organiser in the Middle East, exploring 
Islamic culture, art, architecture, archaeology and heritage. 
 
Panel F: Contesting Spaces (Louise Steel) 

This workshop aims to explore the concept of contesting spaces as social practice, 
looking at how these spaces are variously experienced, mediated, politicised, (re-) 
appropriated, resisted and controlled. The aim of the workshop is to consider the power 
of place and the entanglement of space/place/landscape within people’s lived 
experiences. The workshop will draw on ideas such as inalienability, sense of place, 
biographies, power and representation. Multi-disciplinary approaches are welcome as 
are comparative cross-cultural submissions. Given the continuing contested landscapes 
of the region, papers which examine recent colonial pasts are particularly welcomed as 
well as papers exploring the ancient Near East. 
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Practical Information 

Navigating the Programme 

The general Conference Timetable on the inside front cover gives a quick overview of 

receptions, coffee and lunch breaks, and when the main lecture sessions and panels are 

taking place, including registration and the keynote lecture. 

The full academic programme is detailed in the Daily Timetable section; this shows what 

is happening and where at any given moment (the main lectures in Tucker Theatre and 

the parallel Panel sessions in the Founders’ Library, the Red Room and Lecture Room 

8). The Panel Programme details the content for each session listed in the Daily 

Timetable: main sessions in Tucker Theatre and then the Panels. Following this there is 

the Abstract section. This is organized according the timetabling of lectures as laid out 

in the preceding Daily Timetable.  

 Panel A: Founders’ Library (Old Building) 

 Panel B: Red Room (Arts Building) 

 Panel C: Lecture Room 8 (Arts Building) 

 Panel D: Lecture Room 8 (Arts Building) 

 Panel E: Founders’ Library (Old Building) 

 Panel F: Red Room (Arts Building) 

 

Timing of Panels 

Each session in Tucker Theatre and the parallel Panel sessions is 90 minutes long and 

papers are timetable to run for 20 minutes. 

 

Coffee Breaks, Registration and Posters 

Registration on the 6th January will be in the Old Building outside the Old Hall. On the 7th 

and 8th registration will be in thte Foyer of the Arts Building. This is also where the 

coffee breaks will be held. The book stalls and poster displays are in the adjacent Arts 

Hall. 

 

Shirin and AGM 

These are scheduled for the final afternoon, following lunch and will be held in Tucker 

Theatre. There will be a 20 minute presentation of Shirin (preservation of Syrian 

heritage) followed by 40 minutes for the AGM. 
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Daily Timetable 

Wednesday 6th January 

5.00 Registration opens: Old Hall 

6.30-7.00  Tucker Theatre  

6.30 Welcome address, Prof. Nigel Nayling, UWTSD: Tucker Theatre 

6.35 Keynote lecture: Land, Sea and Sky in the Near East: the Destruction 

and Preservation of Cultural Heritage, Dr John Curtis, Iranian Heritage 

Foundation 

7.30-9.00  Welcome Reception: Old Hall  

 

 

Thursday 7th January 

8.45 Registration opens: Foyer of Arts Building 

9.00-10.30 Panel Session 1  

Tucker Theatre: Materialities in the Near East 1 (Convenor: Eloise Govier, UWTSD) 

Founders’ Library: Panel A: Sacred Nature & Structuring the Sacred: Constructing and 

Re-Writing Sacred Landscapes in the Ancient Near East (Convenors: 

Ralph Häussler, UWTSD and Gian Franco Chiai, Berlin) 

Red Room: Panel B: Liminal Spaces – Transitions between Land, Sea & Sky in the 

Ancient Near East (Convenor: Cheryl Hart, UWTSD) 

Lecture Room 8: Panel C: Skyscapes (Convenors: Nick Campion and Bernadette 

Brady, UWTSD) 

 

10.30-11.00  Coffee Break: Foyer of Arts Building  

 

11.00-12.30  Panel Session 2   

Tucker Theatre: Materialities in the Near East 2 (Convenor: Eloise Govier, UWTSD) 

Founders’ Library: Panel A: Sacred Nature & Structuring the Sacred: Constructing and 

Re-Writing Sacred Landscapes in the Ancient Near East (Convenors: 

Ralph Häussler, UWTSD and Gian Franco Chiai, Berlin) 

Red Room: Panel B: Liminal Spaces – Transitions between Land, Sea & Sky in the 

Ancient Near East (Convenor: Cheryl Hart, UWTSD) 

Lecture Room 8: Panel C: Skyscapes (Convenors: Nick Campion and Bernadette 

Brady, UWTSD) 

mailto:r.haeussler@uwtsd.ac.uk
mailto:r.haeussler@uwtsd.ac.uk
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12.30-2.00 Lunch Break  

 

 

2.00-3.30  Panel Session 3   

Tucker Theatre: Near Eastern Studies (Convenor: Kyle Erickson, UWTSD) 

Founders’ Library: Panel A: Sacred Nature & Structuring the Sacred: Constructing and 

Re-Writing Sacred Landscapes in the Ancient Near East (Convenors: 

Ralph Häussler, UWTSD and Gian Franco Chiai, Berlin) 

Red Room: Panel B: Liminal Spaces – Transitions between Land, Sea & Sky in the 

Ancient Near East (Convenor: Cheryl Hart, UWTSD) 

Lecture Room 8: Panel D: Vibrant Materialisms (Convenor: Eloise Govier, UWTSD) 

 

10.30-11.00  Coffee Break: Foyer of Arts Building  

 

 

2.00-3.30  Panel Session 4   

Tucker Theatre: Settlement and Economy in the Near East (Convenor: Dr Bruce 

Routledge, University of Liverpool) 

Founders’ Library: Panel A: Sacred Nature & Structuring the Sacred: Constructing and 

Re-Writing Sacred Landscapes in the Ancient Near East (Convenors: 

Ralph Häussler, UWTSD and Gian Franco Chiai, Berlin) 

 

6.00-7.30  Drinks Reception: Foyer of Arts Building  

 

 

Friday 8th January 

9.00-10.30 Panel Session 5  

Tucker Theatre: Built Environments in the Near East (Convenor: Cheryl Hart, 

UWTSD) 

Founders’ Library: Panel E: Islamic Archaeology (Convenor: Prof. Andrew Petersen, 

UWTSD) 

Red Room: Panel F: Contesting Spaces (Convenor: Dr Louise Steel, UWTSD) 

 

10.30-11.00  Coffee Break: Foyer of Arts Building  

 

mailto:r.haeussler@uwtsd.ac.uk
mailto:r.haeussler@uwtsd.ac.uk
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11.00-12.30  Panel Session 6   

Tucker Theatre: Near Eastern Studies (Convenor: Dr Ros Coard, UWTSD) 

Founders’ Library: Panel E: Islamic Archaeology (Convenor: Prof. Andrew Petersen, 

UWTSD) 

Red Room: Panel F: Contesting Spaces (Convenor: Dr Louise Steel, UWTSD) 

 

 

12.30-2.00 Lunch Break  

 

 

2.00-3.00  Plenary Session   

Tucker Theatre: Shirin (Prof Graham Philip, Durham University) 

  BANEA Annual General Meeting, Chair: Dr Joanne Clarke, UEA 

  



15 

 

Tucker Theatre Programme 

 

Wednesday 6th January 

 

6.30 Welcome address 

 Prof. Nigel Nayling, UWTSD 

6.35 Land, Sea and Sky in the Near East: the Destruction and Preservation of Cultural 

Heritage 

Dr John Curtis, Iranian Heritage Foundation 

7.30 Drinks Reception: Old Hall 

 

 

Thursday 7th January 

 

Session 1: Materialities in the Near East 1 

Convenor: Eloise Govier, UWTSD 

9.00-9.10 Introduction 

 Eloise Govier, UWTSD 

9.10-9.30 Ceramic Function and Identity at Tell Khaiber: Everyday Practice in the 

Mesopotamian Dark Age 

 Daniel Calderbank, Manchester University 

9.35-9.55 The Figurines of Iron Age Lachish, A Case Study  

Josef Briffa, UCL 

10.00-10.20 Sumerian City Seals, 3000-2500 BC: New Evidence, Approaches, Interpretations 

  Prof. Roger Matthews, Reading University 

10.25-30 Discussion 

 

Session 2: Materialities in the Near East 2 

Convenor: Eloise Govier, UWTSD 

11.00-11.20 The Metal Assemblage from Siirt-Başur Höyük, an Early Brozne Age ‘Royal’ 

Cemetery in South-Eastern Anatolia 

Martina Massimino, Durham University 

11.25-11.45 Katharine’s Brogues, Marvellous Lyres, and an Abundance of Beads: the Ur 

Project in its Final Year 

 Dr Birger Ekornåsvåg Helgestad, British Museum 

11.50-12.10 The Image of the Sacred Tree and its Role in Mesopotamian Culture 

 Yulia Chmelenko, Birmingham University 

12.15-12.30 Discussion 
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Session 3: Near Eastern Studies 

Convenor: Kyle Erickson, UWTSD 

2.00-2.20 The Cult of the Horse in Ancient and Medieval South Caucasus: the Republic of 

Azerbaijan 

 Prof. Farid Alakbarli, Azerbaijan Academy of Sciences 

2.20-2.40  Using the Cubit: a Linear Unit to Measure Angles in the Sky 

 Robert Bremner, Cambridge  

2.40-3.00 The Insect that Devastates Lands and Cures Peoples 

 Prof. Meir Lubetski, Baruch College, City University of New York 

3.00-3.30 Discussion 

 

Session 4: Settlement and Economy in the Near East 

Convenor: Dr Bruce Routledge, University of Liverpool 

4.00-4.20 Settlement in Southern Jordan during the Iron Age 

 Dr Shauna McGlone, Monash University 

4. 20-4.40 Banahilk revisited: A Halafian cultural backwater? Excavations and heritage 

projects conducted by the Rowanduz Archaeological Project in Iraqi Kurdistan 

  Melissa Sharp, University of Tübingen 

4.40-5.00 A Demographic Analysis of Early Village Societies in the Pre-Pottery Neolithic 

Central and Southern Levant 

 Shannon Birch, University of Bournemouth 

5.00-5.20 Irrigation and Farming in Ancient Fars: the Use of Land on the Parse Pasargadae 

Lowland Plains in the Achaemenid Empire (6th-4th century BCE) 

 Seyedabazar Shobairi, Athens University 

5.20-5.30 Discussion 

 

 

Friday 8th January 

 

Session 5: Built Environments in the Near East 

Convenor: Cheryl Hart, UWTSD 

9.00-9.20 City Landscapes of the Near East: Understanding Urban Morphology in 3rd 

Millennium Mesopotamia 

Daniela Arroyo Barrantes, University of Cambridge 

9. 20-9.40 Architectural Narratives in Middle Bronze Age Cyprus: Buildings, Materials and 

Social Representation 

 Marialucia Amadio, University of Reading 

9.40-10.00 Zooming in on Fire Installations from Tepecik Çiftlik 

  Lenka Tkáčová, Masaryk University, Brno 

10.00-10.20 The Scale and Extent of Institutional Households in the Middle Bronze Age 

Jazīrah and the Bilād al-Šām (ca. 1800-1600 BCE) 

 Runer Rattenborg, Durham University 

10.20-10.30 Discussion 
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Session 6: Near Eastern Studies 

Convenor: Dr Ros Coard, UWTSD 

11.00-11.20 “It’s all about the oil”: of Mountains, Sea, Trade and Kingship at EB III Kfarabida 

(Lebanon) 

 Martin Makinson, University of Geneva 

11.20-11.40 Tangible Egyptian objects and their biographies as medium of intangible Welsh 

Heritage 

 Dr Katharina Zinn, UWTSD 

11.40-12.00 Symbolism, Visibility and Invisibility. Some Remarks on Royal Complexes as 

Sign-Bearing Elements of Shaping and Framing the Sacred Landscape in Old 

Kingdom Egypt 

  Massimiliano Nuzzolo, Institut Français d'Archéologie Orientale au Caire (IFAO) 

12.00-12.20  According to the Ottoman Documents: Traveller and Consul Alexander 

Drummond 

 Prof. Mehmet Demiyürek, Hittite University 

12.20-12.30 Discussion 

 

Plenary Session 

 

2.00-2.20 Discussion of Shirin (Syrian Heritage in Danger: an International Research 

Initiative and Network) 

 Prof. Graham Philip, Durham University 

2.20-3.00 BANEA Annual General Meeting 

 Chair: Dr Joanne Clarke, UEA 

3.00  Close 
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Panel A: Thursday 7th January (Founders’ Library) 

Sacred Nature & Structuring the Sacred: Constructing and Re-Writing Sacred 

Landscapes in the Ancient Near East 

Convenors: Dr Gian Franco Chiai, Berlin & Dr Ralph Haeussler, UWTSD  

Discussant: Dr Katharina Zinn, UWTSD 

 

9.00-9.10 Introduction, Sacred Landscapes, 

Dr Ralph Haussler, UWTSD 

9.10-9.30  Cyrus the Great of Persia and Acculturation of Religion at Sardis 

Dr Selga Medenieks, Classical Association of Ireland 

9.35-9.55 The Ever-Weeping Mountain: Characterising Baal and Zeus on Jebel Aqra  

  Eris Williams Reed, Durham 

10.05-10.25 Landscape, Literature and Symbolism in the Theban Necropolis: a Study of the 

Tomb-Chapel of Neferhotep. 

Max Stocker, Edinburgh 

 

COFFEE  

 

11.00-11.20  (Re)constructing the Sacred Landscape of Saqqara 

   Scott Williams, Cardiff  

11.30-12.00 (Re)Constructing the Sacred Landscape of Nubia in the Early Nineteenth Century 

   Dr Daniele Salvoldi, Berlin 

12.00-12.30 The Deconstruction of New Space Identities for Looted Archaeological Sites: the 

Case of Abusir el-Malek  

   Dr Monica Hanna, the Egypt Heritage Task Force / Cairo  

 

LUNCH 

 

14.00-14.30 Desacralized Landscapes: Nilotic Views in the Ethiopian Stories by Heliodorus 

Marco Palone, Freiburg 

14.30-15.00  Christianising the Sacred Landscape in Phrygia: the Case of Hierapolis 

Dr Gian Franco Chiai, Berlin 

15.00-15.30 Sacred Landscapes and Achaemenid Imperial Strategies in Central Asia 

  Dr Wu Xin, Albright Institute Jerusalem 

 

COFFEE  

 

16.00-16.20 Sacred Landscapes of Politics: Ghirza, Gurzil and the Romans 

  Prof. Cordovana Orietta, Aarhus 

16.25-16.45 Minoan Peak Sanctuaries between Heaven and Earth 

 Dr Christine Morris, Trinity College Dublin & Dr Alan Peatfield, UCD 

16.50-17.10 Movement and the Religiosity of Routines in the Iron Age Negev: a Deleuzo-

Guattarian Approach to the Archaeology of Religion 

Neil Erskine, Glasgow 

17.15-17.30 Final Discussion. Discussant: Dr Katharina Zinn, UWTSD 
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Panel B: Thursday 7th January (Red Room) 

Liminal Spaces – Transitions between Land, Sea & Sky in the Ancient Near East 

Convenor: Cheryl Hart, UWTSD 

 
9.00-9.30 Introduction: Crossing Liminal Spaces – Boundaries, Thresholds, Gates, & Doors 

Cheryl Hart 

9.30-10.00 LUGAL-uš arunan arḫan IṢBAT. Setting Boundaries According to the Hittite Royal 

Ideology 

Matteo Vigo, University of Copenhagen 

10.00-10.30 Religion at Göbekli Tepe 

William Sanderson, UWTSD 

 

COFFEE  

 

11.00-11.30 Land, Sea & Sky in the Israelite Tabernacle:  a Cosmological Construction of its 

Liminal Spaces 

Robert Hinckley, Cosmological Theological Seminary, Indiana 

11.30-12.00 The Necessity of Liminality in Cities of Refuge and the Rites for the Unsolved 

Murder  

Dan Belnap, Brigham Young University, Utah 

12.00-12.30 The Chronotype of the Threshold in Gilgamesh 

Sophus Helle, University of Copenhagen 

 

LUNCH 

 

2.00-2.30 Old Babylonian Omens as Liminal Zones: Containment and Three-Dimensionality 

in Prepositions and Adverbs of Place  

 Nadia Ait Said-Ghanem, SOAS 

2.30-3.00 “Who went through darkness”: Sargon, Alexander and the Land of Darkness 

  Alexandra MacFarlane, University of Oxford 

3.00-3.30 Seasons of Conflict:  Modelling Seasonal Patterns in Urartian-Assyrian 

Relationships (13th–7th Century BCE) 

  Simone Bonzano & Nathan Morello 

 Freie Universität, Berlin & LMU Munich 

 

COFFEE 

 

4.00-5.30  Round Table Discussion: Closed Session (workshop speakers only) 
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Panel C: Thursday 7th January (Lecture Room 8) 

Skyscapes 

Convenor: Dr Nick Campion & Dr Bernadette Brady, Sophia Centre, UWTSD 

 

9.00-9.20 The Definition and Reconstruction of the Sacred Skyscape of Abydos in the Early 

Dynastic and Old Kingdom 

Emanuele Prezioso, Ca’Foscari University 

9.30-9.50  The Open Hand: Tracing a Solar Symbol in the Ancient Near East 

Sanaa Taha, UWTSD 

10.00-10.20  The Ceiling of Senenmut: revisiting Alexander Pogo’s thoughts on dating  

  Dr Bernadette Brady, UWTSD 

 

COFFEE 

 

11.00-11.20 Falling from the Desert Sky: Meteorites, Precarious Boulders and Other 

Geological Features as Objects of Cosmological Significance in Pre-Islamic 

Arabian Culture 

 George Richards, UWTSD 

11.30-11.50 Cosmic Cities in the Near East 

  Dr Nick Campion, UWTSD 

12.00-12.30  Discussion 

 

Panel D: Tuesday 7th January (Lecture Room 8) 

Panel D: Vibrant Materialisms 

Convenor: Eloise Govier UWTSD 

 

2.00-2.10 An Introduction to New Materialisms, 

Luci Attala, UWTSD 

2.10-2.30  The (Im)materiality of Water: Theorizing Water Management of Second-

Millennium Anatolia 

Kyle Egerer MA, Albert-Ludwigs-Universität Freiburg 

2. 30-2.50  Materials and Materiality in the Neolithic Eastern Fertile Crescent? 

  Amy Richardson, Wainwright Fellow, Oxford 

2.50-3.10 Mind, Body, Object... 

 Dr Louise Steel, UWTSD 

3.10-3.30 Vital Materialisms at Çatalhöyük 

  Eloise Govier, UWTSD 
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Panel E: Friday 8th January (Founders’ Library) 

 

Islamic Archaeology 

Convenor: Prof. Andrew Petersen, UWTSD 

 

9.00-9.10 Introduction 

 Prof. Andrew Petersen, UWTSD 

9.10-9.30 The Crowded Desert: a multi-phase archaeological survey in the North West of 

Qatar. The Islamisation of a landscape 

Jose C. Carvajal Lopez, UCL Qatar 

9.30.9.50  The Burial Fabrics of Fatimid Egypt: the Funerary Context of Early Islamic Tiraz 

Textiles 

Dr. Jochen Sokoly, Department of Art History, Virginia Commonwealth University 

in Qatar 

9.50-10.10 The LAND and the Two SEAS Design Strategies to Protect and Display an 

Archaeological Landscape: Two Cases Studies from the Kingdom of Bahrain 

Kamila Bielinska-Basmaji and Marwan Basmaji – Basmaji & Bielinska Architects 

10.10-10.30 Khirbat Faris in its Landscape: a Rural Settlement in central Jordan. 

Dr Alison McQuitty CBRL 

 

COFFEE BREAK 

 

11.00-11.20 Dating Artefacts: Challenges and Possible Solutions of Early Islamic Archaeology 

in Israel 

Hagit Nol, Hamburg University 

11.20-11.40 Palestinian Houses of the Late Ottoman Period 

Ross Cook, Archaeodomus 

11.40-12.00 Awliya’ Allah Project 

Karol Juchniewicz, Polish Centre of Mediterranean Archaeology 

12.00-12.30 Discussion 
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Panel F: Friday 8th January (Red Room) 

Contesting Spaces 

Convenor: Dr Louise Steel, UWTSD 

 
 
9.00-9.20 Archaeology and Education, Heritage and Communities in Turkey 

Dr Veysel Apaydin, UCL 
9.20-9.40 Did the New Kingdom Elites possess a ‘Frontier’ Concept? 
  Christian Langer, Freie Universität Berlin 
9.40-10.00 A contested city in a contested periphery: the exemplary case of Misis in the 

Cilicia Plain 
 Dr Anna Lucia d'Agata, Instituto di Studi sul Mediterraneo Antico, Roma 
10.00-10.20  Contesting Territory within the Neo-Assyrian Empire 
  Alexander Edmonds, Tübingen 
10.20-10.40 V isions of Empire: The Donations of Alexandria and Hellenistic Territorial 

Ambitions 
Dr Kyle Erickson, UWTSD 

 
Late COFFEE! 
 
11.10-11.30 God’s Space, Human Space: The City as a Contested Place in the Book of Ezekiel 

Giancarlo Voellmy, University of Berne 
11.30-11.50  Moving Between Territories: Ottoman and Bedouin Conflicts of Control 

Grace Mcpherson, University of Glasgow 
11.50-12.10 Damming the Munzur Valley: Contesting Spaces in Eastern Turkey 
  Dr Laurent Dissard, UCL 
12.10-12.30 Domestic Architecture and Social Change in the Greco-Roman Near East 
  Hassan el-Hajj, Philipps Universität, Marburg. 
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Paper Abstracts 

 

MAIN SESSION: TUCKER THEATRE 

 

Session 1: Materialities in the Near East 

 

 

Ceramic Function and Identity at Tell Khaiber: Everyday Practice in the Mesopotamian 
Dark Age 

Daniel Claderbank, Manchester University 

Past its utility as a chronological tool, the plain, wheel-made pottery of urban societies has often 
been sidelined as an interpretive resource. Assumptions of craft specialisation and centralised 
control have often governed the literature and, historically, these assumptions have been 
coupled with unsystematic methods of excavation and recording. Although recent attempts to 
achieve a coherent Mesopotamian typology for the 2nd millennium have conducted admirable 
work in reconciling these patchy excavation contexts, these studies generally fall shy of the 
increasing body of literature promoting plain pottery as a vehicle for identity construction. 

Recent material from the site of Tell Khaiber, the first British project in southern Iraq since the 
1980s, provides an opportunity to identify the relationships between pottery and social 
identity. Demonstrating a sequence of a few hundred years (c.1650-1400 BC), the monumental 
building at the site spans an uncertain period of transition between the fall of the first 
Babylonian dynasty and the emergence of Kassite control. Drawing on a function-based 
typology this paper hopes to understand the everyday processing, serving and consumption 
practices that composed life at Khaiber. Examination of these wares in conjunction with Old 
Babylonian-Kassite assemblages from across the region will consequently help establish the 
ways in which everyday practices reflected socio-political disparities and developments across 
space and time. 

 

The Figurines of Iron Age Lachish, A Case Study  

Josef Briffa, UCL 

The figurines of the late Iron Age southern Levant have attracted the attention of scholars for 
over a century, and have often been interpreted in relation to female goddesses, and non-official 
rituals concerned with fertility and protection. My current PhD research moves away from this 
restrictive paradigm to reconsider the figurines as parts of a miniature figural world that 
includes figurines of animals and things, most notably horses and riders. The wider PhD project 
works on two different geographical scales: looking at three key sites (Jerusalem, Lachish, 
Megiddo) for a site-level study, and widening to include the region of the southern Levant, 
considering the commonalities and differences in the shared repertoire.  

This paper presents part of my PhD work, one case study that takes a detailed look at the 
figurines from one key site: Tell ed-Duweir / Lachish. A detailed look at the distribution 
patterns of the figurines, and associated artefacts, allows us to question several assumptions on 
the interpretation of the figurines, consider the persons and communities that made and used 
them, and the social meanings that they expressed through the medium of the same figurines. 
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Sumerian City Seals, 3000-2500 BC: New Evidence, Approaches, Interpretations 

Roger Matthews, Reading University 

Distinctive seal impressions bearing the names of famous Sumerian cities - Uruk, Nippur, Larsa, 

Ur, Kesh, Adab - are found on clay tablets and sealings from a range of sites in south Iraq, dating 

to between 3000 and 2500 BC. Earlier studies suggested that the seal impressions might be 

evidence for a league of Sumerian cities, cooperating in economic or political ventures. More 

recent interpretations stress the possible significance of trans-regional cultic practices as 

underpinning the seal impression evidence. In this paper I will review and critique three new 

areas of study in attempting to understand this important phenomenon in early Sumerian city-

state civilisation:  

1. new evidence; 
2. new interpretations (of individual city names and of the nature of the city interactions); 
3. new approaches that might further our interpretations in the near future. 

 

Session 2: Materialities in the Near East 

 

The Metal Assemblage from Siirt-Başur Höyük, an Early Brozne Age ‘Royal’ Cemetery in 
South-Eastern Anatolia 

Martina Massimino, Durham University 

Excavations conducted at Başur Höyük-Siirt, in South-eastern Turkey, by a team from Ege 

University (Izmir) led by Dr Haluk Sağlamtimur, have recently brought to light an exceptional 

cemetery dated to the beginning of the Early Bronze Age (ca. 3000-2900 BC). Since 2012 a total 

of fifteen tombs and a mass grave have been found in the south-eastern slope of the mound, an 

area previously occupied by a Late Uruk settlement. The graves, consisting both of stone cist 

tombs and simple pit burials, are extremely rich in terms of grave goods, yielding hundreds of 

ceramic vessels, metal objects and beads as well as seals. Most of the pottery can be ascribed to 

the Ninivite V horizon, while some seals bear a decoration close to the Jemdet Nasr style. The 

dating to the early third millennium based on these stylistic comparanda has been further 

confirmed by C14 analyses. The impressive abundance of goods contained in these graves 

suggests they belonged to a new emerging elite who fill the gap created by the fall of the Late 

Uruk-related groups of power at the end of the fourth millennium BC. 

Among the burial gifts the metal equipment is of particular interest. It consists of pins, 

spearheads, axes, amulets in form of cylinder seals, and unique objects like standards and 

goblets decorated with geometric motifs, animal and anthropomorphic figures. Most of these 

objects find parallels in a series of contemporary sites located in the Upper and Middle 

Euphrates Valley, i.e. Arslantepe, Hassek Höyük, Birecik Cemetery and Carchemish, where 

similar burial contexts are likewise characterized by an ostentatious disposal of metalwork. 

Thus, this paper intends to present at a preliminary stage the metal assemblage from Başur 

Höyük, in order to place it within the broader context of South-eastern Anatolia at the beginning 

of the Early Bronze Age, a key period in terms of socio-economic reorganization. 

 

Katharine’s Brogues, Marvellous Lyres, and an Abundance of Beads: the Ur Project in its 
Final Year 
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Dr Birger Ekornåsvåg Helges, British Museum 

In July 2016 the current stage of the Ur project will be complete. The project is an ambitious 

collaboration between the British Museum, Penn Museum, and hopefully also the Iraq Museum 

to create a comprehensive online resource of all relevant information from Woolley's 

excavations at Ur. Since July 2013 teams from Penn Museum and, the British Museum have been 

digitising both objects and archives. The latter are generally housed at the BM and include the 

original field notes as well as almost 1,600 glass-negative photographs. By the time of BANEA 

2016, we will have produced more than 17,000 images of archive documents at the BM alone. 

We are also photographing all the objects, and updating their descriptions. The BM team will 

have taken more than 15,000 publication-ready photographs by the start of 2016. Data from all 

three museums, as well as from the archives, are brought together and interrelated in a 

contemporary and complex database. Several international colleagues are also involved in 

producing essential information, such as the translations of cuneiform texts, and specialist 

material on cylinder-seals. This aspect reflects the collaborative nature of this programme; the 

website will be open to all, and the data free to download. The code is also open, and can be 

downloaded from Github and used by anyone. Hopefully, it will assist in the development of 

similar resources, making ever more information and data freely accessible and interrelatable. 

This presentation will showcase the many aspects of the project as it is nearing its conclusion, 

including the unique integration of current museum records and archival data. 

 

The Image of the Sacred Tree and its Role in Mesopotamian Culture 

Yulia Chmelenko, Birmingham University 

The image of the sacred tree is mentioned in mythological sources of the Sumerian and 

Akkadian periods; its picture appears in Sumerian art since first third of III millennium B.C.  

The Assyrians believed in a beautiful island separated from human world by an impassable 

river, a place, where those chosen by gods come. It is there that the tree grows and the life 

spring flows: few chosen from time to time get there during their life and return full of health 

and strength, like in their young days. The tree is mentioned in the Legend of Lugalband and 

Eagle Anzu: “a huge, unique solitary tree grows in the very top of lofty mountains”. Out of 

incantations and hymns it is known that sacred trees grew in Sumer, each worshipped tree 

referred to a certain town and deity. Tamarisk was believed in Sumer to be the world tree; the 

Sumerians linked the rite of body purification and healing with it. Kishkanu tree – mulberry that 

grew in the “mouth of two rivers” – a sacred place name describing a place of flowing the 

cleanest water taken to temples for consecration of various cultic objects. In the Gilgamesh Epos 

it is mentioned that right in this place pious Utnapishtim settled down (the prototype of Biblical 

Noah) and the tree of immortality grows. Kishkanu tree is inalterably related to god Enki and is 

the very centre of his activities to restore carnal life that suffered corruption. One more 

Sumerian sacred tree is Huluppu (poplar), it is know from epos about Gilgamesh and the 

underground world.   

This gives grounds for the conclusion that images of trees, the idea of fertility,  and its 

cultivation permeated Mesopotamian art and mythology since ancient time. All Sumerian gods 

are related by their origin to fertility this or that way and family patron gods were first and 

foremost gods of fertility.  
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An important role in Mesopotamian culture plays the worship scene to the sacred tree on the 

bas-reliefs of the Assyrian palaces, which has several lacunas. Some Assyrian reliefs have a 

winged deity shading the king similar to the sacred tree. The meaning of this ritual and the 

connections the secured tree with the space will be discussed in the paper. 

 

 

 

 

Session 3: Near Eastern Studies 

 

The Cult Of The Horse in Ancient and Medieval South Caucasus: the Republic Of 

Azerbaijan 

Farid Alakbarli, Azerbaijan Academy of Sciences 

Formation of the cult of the Horse in South Caucasus dates back to very ancient times. Since 

antiquity, the horse played a major role in the life of peoples inhabiting South Caucasus.  Horses 

were widely used by Scythians, Cimmerians and various Turkic tribes which inhabited the 

region in ancient and medieval times.  The remains of horses dating to the end of Eneolith  (4th-

5th millennium BC) found in the Mughan plain in the Republic of Azerbaijan during excavations 

near Alikomektepe village are considered among the oldest in the world. It is possible to assert 

that Transcaucasia is one of the regions where horses were domesticated. The image of horse 

drew more than 4 000 years ago is found among the rock paintings of the Gobustan Historic 

Reserve located near Baku. Starting from early Bronze Age horses were buried with military 

honors, sometimes next to the host. On the territory of the Republic of Azerbaijan there were 

found numerous mounds with graves of horses buried together with saddles and harnesses. In 

Nakhchevan,  during the digging of Shakhtakhta necropolis with the burials in stone boxes of the 

Late Bronze – Early Iron Age, in one of the graves a whole skeleton of horse was discovered 

without a human skeleton in the same grave. This horse burial is certainly associated with 

worshiping of this animal.  In the central western region of the Republic of Azerbaijan the 

custom of burial of horses with outfit in the 13th-14th centuries BC reflects the formation of the 

ethnic structure and religious views of ancient population of the region. During the Middle Ages, 

it was believed that the skull of horse has magical properties, and figurines of horses were used 

as amulets to protect against disease and evil spirits. In medieval times, the stone statues of 

horses were often set over the graves, especially the graves of soldiers who died on a battlefield.   

Among the local people these graves are known as «Oghuz gebirleri» («Graves of Oghuzes"). 

Usually, these horses were sculpted in saddled form and in full equipment. Often, on the armor 

of the deceased warrior such as bow and arrow, sword, shield and others are portrayed the 

sides of these gravestones. You'll find many depictions of horses on the graves in Sofi Hamid 

cemetery near Baku. They are depicted with saddles or hitched to covered carriages. Despite 

some differences in funeral monuments on lowland and mountains, in essence they have many 

common features, and it proves that grave owners in these regions had similar ideological 

views. 
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Using the Cubit: a Linear Unit to Measure Angles in the Sky 

Robert Bremner, Cambridge 

This paper is based on Professor Alexander Jones's “A Study of Babylonian Observations of 

Planets near Normal Stars” (Arch. Hist. Exact Sci. 58 (2004) 475-536) and will address an 

answered question. He reported a mean ratio of degrees per cubit of about 2.3°, which does not 

match either of the two ancient norms of 2° or 2.5°. It will be argued that the ratio was 2° near 

the horizon, but increased at higher altitudes, due to the device employed to measure angles 

using linear units - cubits and fingers. 

 

The Insect that Devastates Lands and Cures Peoples 

Meir Lubetski, Baruch College, City University of New York 

A large variety of insects roamed the lands of the ancient Eastern Mediterranean and some of 

them brought on plagues. The beetle ruined grain stores all over the region. The Bible predicted 

that the beetle would overtake the land, inflicting great harm to the crops. Over the centuries 

and throughout many lands, the beetle has caused much grief for man, eating away at trees and 

produce, leading to famine and even sickness. But, in Egypt, known as the “Land of the Beetle”, 

this insect had a heavenly aspect. It commanded regard, especially in the cult of the dead. Placed 

on the heart of the deceased, these “heart scarabs” served to ensure the heart would not bear 

witness at the final judgement in the afterlife. More than that, the Egyptians believed that the 

dung  beetle, known as the god Khepri  renewed the rising sun in the sky every day before 

rolling it above the horizon and  carrying it through the underworld after sunset, only to renew 

it , again the next morning. This veneration of the beetle found its way into Christian theology, 

where Jesus is referred to as “scarabaeus in cruce”, a beetle on the cross, and a good beetle. 

While alive, the beetle could cause sickness, yet its body parts and wings were used in 

prescriptions for healing ills. From the Egyptian era through medieval times, physicians all over 

the East Mediterranean used the beetle in their medicinal arsenal. This paper aims to highlight 

the multifaceted impact of the beetle, on lands, beliefs, literature, and health of the people, even 

until modern times. 

 

 

Session 4: Settlement and Economy in the Near East 

 

Settlement in southern Jordan during the Iron Age 

Shauna McGlone, Monash University 

This presentation examines the socio-political organisation of settlement in southern Jordan 

during the Iron Age. Two distinct paradigms have informed the interpretation of this process, 

that of Wallerstein’s core-periphery model as opposed to Renfrew and Cherry’s peer-polity 

model. 

This presentation is based on an examination of settlement sites as defined by systematic 

surveys conducted in the region over the last forty years. Site descriptions are based on the 

surveyor's interpretation. The data from these surveys has been collated and analysed using a 

number of statistical models, cluster analysis, nearest neighbour analysis and view shed 
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analysis. The results of this data will be presented and will inform a discussion on the 

implications of the geographical location of settlement sites during the Iron Age southern 

Jordan. 

 

Banahilk revisited: A Halafian cultural backwater? Excavations and Heritage Projects 
Conducted by the Rowanduz Archaeological Project in Iraqi Kurdistan 

Melissa Sharp, University of Tübingen 

Banahilk, situated near Soran in Iraqi Kurdistan, was originally excavated by P.J.Watson in 1954 

as part of the Iraq-Jarmo project. In 2014, the site was re-excavated as part of rescue work 

undertaken by the Rowanduz Archaeological Project, led by Michael Danti. Banahilk is a small 

site, lacking the spectacular finds of sites like Arpachiyah. Instead, this paper presents the newly 

excavated remains of a site on the 'periphery' of the Halaf world. 

 

A Demographic Analysis of Early Village Societies in the Pre-Pottery Neolithic Central and 
Southern Levant 

Shannon Birch, Bournemouth University 

The Pre-Pottery Neolithic (PPN) communities of the central and southern Levant played an 

integral role in the Neolithic demographic transition (NDT) from nomadic, hunter-gatherer 

communities to sedentary, village-based, agro-pastoralist societies. However, limited analysis of 

demographic parameters (i.e. population size, density and dynamics) has been conducted for 

this period and region, restricting our ability to reconstruct the trajectories of these early village 

societies.  

In this investigation, a wide range of methodologies for deriving demographic data at both 

micro- and macro-levels have been explored and evaluated in order to improve our 

understanding of the development of village societies during the NDT. These include the 

housing unit method; residential area and settlement population density coefficients; allometric 

and isometric growth formulae; and formulae relating to dwelling occupant numbers and the 

degree of residential storage provisions.  

Application of these methods to the archaeological material at Beidha, southern Jordan, has 

revealed that values relating to dwelling occupant numbers, residential space required per 

person and settlement population density commonly utilised in the reconstruction of 

population size require re-evaluation. 

Analysis of micro-level estimates for each phase at Beidha has revealed positive correlations 

between demographic parameters, constants and variables, and settlements demonstrating 

different architectural features. Comparison of these results with those of 10 other central and 

southern Levantine PPN villages selected for micro-level analysis are expected to enable the 

creation of formulae for systematic application to all known PPN villages in the central and 

southern Levant in an attempt to reconstruct population trends throughout this period.   

Acknowledgements: Arts and Humanities Research Council (AHRC); Council for British Research 

in the Levant (CBRL)  
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Irrigation and Farming in Ancient Fars: the Use of Land on the Parse Pasargadae Lowland 

Plains in the Achaemenid Empire (6th-4th century BCE) 

Seyedabazar Shobairi, Athens University 

The Achaemenid Empire (550-330 BCE) is considered as one of the most noteworthy periods in 

ancient world history. Achaemenid heartlands (Parse and Pasargadae Plains) are one of the 

most important areas in southwestern Iran. These large districts are watery and have rich lands 

suitable for farming, even nowadays. The finesse of Achaemenid kings displayed in their 

selecting of Fars regions was unique. Most likely, the forming of the Achaemenid capitals, 

Pasargadae and Persepolis in Fars by the Sivand and Kur rivers was neither arbitrary nor did it 

occur suddenly. Considerable remains of large earthen channel networks branch out from these 

rivers and are located close to the main Achaemenid sites. Also, existing qanat systems and 

hydraulics in the Persepolis and Pasargadae plains represent a development and a progress in 

irrigation systems and agriculture in the Achaemenid period. It seems probable that one of the 

economic aims of the Achaemenids has been the development of agriculture as well as the 

increased production. Some of the Persepolis fortification tablets attest to the importance of 

rivers as well as crop farming in Achaemenid era.     

It is worth noting that the wages of workers were most often paid with cereals such as wheat, 

barley and agricultural and farming products like wine, beer and sheep. A significant portion of 

Achaemenid economy was probably dependant on large scale agricultural land-use in the Fars 

region. Also, classical Greek accounts like those of Herodotus and Xenophon reported some 

important points related to the encouragement of people and the interest of Achaemenids in 

farming and gardening. The agricultural and farming products of various kinds undoubtedly 

required systematic agriculture, irrigation as well as water supply and management. In view of 

the above mentioned points the importance of agriculture and irrigation in the Achaemenid 

period is unequivocal but it has not yet been given the attention it truly merits in the related 

bibliography. In this article I will elaborate on the importance of agriculture and irrigation and 

on their economic rules in the Achaemenid heartland. My ongoing research is based on 

archaeological evidence, such as Persepolis fortification tablets, classical literature and natural 

landscapes of the Parse-Pasargadae plains. The broader scope of my research is to arrive at a 

much more substantial understanding of water supply and management practices in the Persian 

Achaemenid period. 

 

Session 5: Built Environments in the Near East 

 

City Landscapes of the Near East: Understanding Urban Morphology in 3rd Millennium 

Mesopotamia 

Daniela Arroyo Barrantes 

The layout of ancient Mesopotamian cities has been conventionally considered the result of 

organic and non-systematic building principles. For this reason, the study of urban morphology 

is often limited to the definition of general settlement shape and districts, without looking at the 

interaction among individual buildings, access routes and open spaces. In this paper I define 

several variables to describe and analyse urban layouts. I also propose a set of spatial 

mechanisms that affect denser settlements due to higher interaction stress. Different 3rd 
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millennium B.C. Mesopotamian sites will be used to examine access orientation, building 

interaction and the distribution of open and closed areas. The analysis suggests that urban 

Mesopotamian settlements are spatially challenged through specific mechanisms due to higher 

population density and their morphological features. 

 

Architectural Narratives in Middle Bronze Age Cyprus: Buildings, Materials and Social 

Representation 

Marialucia Amadio, University of Reading 

The study of the built environment from the selection, procurement and processing of raw 

materials, to the construction and use of buildings as spaces of action and interaction, can 

provide major insight into the social organisation of ancient communities. Architecture, as way 

of organizing space and encoding meaning, plays a vital role in structuring movement and socio-

political identity. Analysis of the built environment, therefore, provides a range of potential 

avenues for studying architectural narratives and exploring the formation and reproduction of 

societies. Middle Bronze Age Cyprus offers a suitable case study for exploring this topic since it 

is a key-period of Cypriot prehistory, marked by the transition from the village-based society of 

Early Cypriot to the urban society of Late Cypriot.  

The aim of this paper therefore is to study the built environment not as an accumulation of 

materials, shapes and design but as expression of specific human activities experienced both 

during and after their cultural construction. The focus of the present research is on a key Middle 

Bronze Age Cypriot site: Erimi-Laonin tou Porakou (Limassol district), currently investigated by 

the Italian expedition directed by Dr. Luca Bombardieri, University of Torino. 

This research analyses three study-sets to examine the role of architecture in social 

reproduction and as the context of social actions and interaction:  

1. The study of architectural materials, manufacture and placement as indicator of access 

to local and more distant resources; the technological specialisation and scale of 

production; the structural and social significance of particular building materials and 

forms; 

2. The study of traces of activities and use of space through the analysis of deposits 

accumulated within the spatial units as indicator of continuity and change in use of 

space and roles and relations represented by these; 

3. The study of spatial organisation and role of buildings within the settlement by the 

analysis of syntactic, geometric and symbolic properties of the built space. 

To address these three main topics the present research uses an interdisciplinary approach 

based on micromorphology and chemical analysis integrated with field observations and spatial 

analysis.  

 

Zooming in on Fire Installations from Tepecik Çiftlik 

Lenka Tkáčová, Masaryk University, Brno 

Presented paper aims to introduce ongoing research of fire installations carried out by Istanbul 

University in cooperation with Masaryk University and CEITEC laboratory. This investigation 

builds on author´s master thesis (Tkáčová 2015). It represents a qualitative diachronic study of 
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fire installations from Tepecik Çiftlik (Niğde province, Central Turkey). Excavated since 2000, 

the site has been dated to Neolithic and Chalcolithic periods.  

The main focus is placed on fire installations from lower phase of Late Neolithic level 3 and their 

context within domestic architecture. These fire installations have been interpreted by the 

excavators as “alcove ovens” (Çakan 2013) because of their specific position within houses. 

Although it is not possible to present definite conclusions about their function, several 

observations based on available data can be made which enable scientific discussion. Fire 

installations from this phase are compared with other levels in order to detect changes in 

cooking practices in the time span of Neolithic-Chalcolithic occupation of Tepecik.  

Morphological characteristics of fire installations such as size, form and building technique are 

considered in this paper, but typological analysis serves only as background for more 

comprehensive reflexion which should exploit the manifold information potential of domestic 

fire installations. Underlying the investigation of Tepecik Çiftlik combustion features are 

following questions:  

1. Which natural and social factors played part in technological choices of people who built 

these fire installations in/around their homes?  

2. How did they fit into everyday lives and daily activities of people inhabiting Tepecik 

Çiftlik?  

To answer these questions is a difficult task which resembles cooking a new dish- one has to 

become familiar with all the ingredients and combine them in such a way that produces edible 

result. The recipe used in this paper is inductive, issue-sensitive approach integrating 

archaeological and spatial data with findings of various specialists; and careful ethnographic 

analogy (when plausible). Microarchaeological analysis of samples from two Late Neolithic 

ovens using powder XRD and reflection geometry is currently in progress and it will provide us 

with yet more exact information on composition and baking temperatures in the so-called 

“alcove ovens” from Tepecik Çiftlik. 

 

The Scale and Extent of Institutional Households in the Middle Bronze Age Jazīrah and 

the Bilād al-Šām (ca. 1800-1600 BCE) 

Runer Rattenborg, Durham University 

Questions of economic development form a key strand of scholarly debate on the history of 

early complex societies. In the field of Ancient Near Eastern studies, economic organisation and 

associated social relationships are often addressed through qualitative discussions of social 

structure and societal types, with little attempt at staking out approximate quantitative 

frameworks. The present study combines data sets from archaeological survey and remote 

sensing with large-scale analysis of administrative cuneiform records, drawing on postgraduate 

research conducted under the auspices of the Fragile Crescent Project of Durham University’s 

Departments of Archaeology and Geography. 

 By evaluating quantitative assessments of resource production and consumption within a 

number of settlements and associated institutional households scattered across the Middle 

Bronze Age Bilād al-Šām, the Jazīrah, and the Zagros piedmont, namely Alalah, Tell Bī‘a, Chagar 

Bazar, Tell Leilan, Tell al-Rimah, and Tell Shemshara, this paper offers new perspectives on 

ancient economies and the social landscape of early political organisations. Through the 
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combined analyses of site sustaining area and textually founded estimates of organisational 

scale and spatial configuration, it is argued that we can arrive at much more detailed and 

quantifiable empirical bases for understanding relations between larger economic 

organisations, rural communities, and the overall economic capacity of a site and its hinterland 

than has hitherto been the case. 

 

“It’s all about the oil”: of Mountains, Sea, Trade and Kingship at EB III Kfarabida 

(Lebanon) 

Martin Makinson, University of Geneva 

The site of Kfarabida in Lebanon, excavated since 2004, can seem like a small village settlement 

in the countryside, since it is only one hectare in size. Discoveries nevertheless  show that it was 

anything but that in the Early Bronze Age III (2700-2400 BCE). In every building at the site, 

proof for olive cultivation appears, as well as evidence of storage, royal administration, and 

trade with Egypt, the main amrket for oil. Architecture of massive stone walls, at times 

preserved over a height of 2.5 meters, and well-organized central planning show that a royal 

agency was at work in laying out the settlement, which can be seen as a "royal" farm or a 

collection center for crops depending on a larger city. Seals and sealings prove with a measure 

of certainty that this city might have been Byblos 12 km further south. This paper attempts to 

look at the connection between some elite buildings at the site (for instance building IV) and 

olive cultivation and administration, and seeks to moreover assess olive oil production and 

trade as a factor in the creation of urban and rural landscapes and settlement patterns in 

Lebanon and northern Palestine. 

 

Tangible Egyptian objects and their biographies as medium of intangible Welsh Heritage 

Katharina Zinn, UWTSD 

This paper seeks to investigate the potential and active role material culture has for the creation 

of intangible heritage. Continuing to discuss the Egyptian collection of Cyfarthfa Castle Museum, 

Merthyr Tydfil (Wales, UK) as case study, this talk will give an insight in particular problems 

when dealing with newly (re-)discovered Egyptian artefacts. Such events of “secondary 

archaeology” are more common in community museums which always understood themselves 

as medium of expression of local identity. Knowing nothing about the provenance of these 

objects and being only able to guess their primary life cycle in ancient Egypt, the project leader 

(an Egyptologist) developed a completely new approach how to deal with the presented 

material culture in order to gain a satisfying answer to all questions put unto the material by the 

participating stakeholders (museum, county council, student bodies, HE institutions). The lead 

is taken by the objects themselves which enchant not only Egyptologists alone but especially the 

audience of the particular museum. 

By creating object biographies from the time of production in ancient Egypt over the moment of 

collection in the late 19th and early 20th century AD to modern reception, the biographies focus 

on the ancient Egyptian life-cycle, which can (partly) be reconstructed and the modern 

narrative by using archaeological and anthropological theory. This enables their usage as 

material culture for the educational needs of local Welsh audiences as well as students studying 

on different programmes, built up transferable skills and Welsh identity. 
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Symbolism, Visibility and Invisibility. Some Remarks on Royal Complexes as Sign-Bearing 

Elements of Shaping and Framing the Sacred Landscape in Old Kingdom Egypt 

Massimiliano Nuzzolo, Institut Français d'Archéologie Orientale au Caire (IFAO) 

The role of the divine temples as cult pivots for the arrangement of a specific sacred landscape 

is a topic of great interest in Egyptology for its symbolic implications in both topography and 

architecture. As far as the Old Kingdom is concerned, over the last twenty years scholars have 

investigated this promising avenue of research, with the aim of demonstrating the existence of a 

precise planning and strategy of interconnection and intervisibility among the main royal 

complexes of the Memphite necropolis (especially those in Giza, Abusir and Saqqara) and the 

principal sign-bearing artifact, i.e. the obelisk of the sun temple of Ra in Heliopolis (Lehner 

1985, 136-58; Jeffreys 1998, 63-71; Goedicke 2000, 397-412; Verner & Brüna 2011, 286-94). 

This artifact, being the centre of a huge cult complex endowed with precise and written 

messages (inscriptions) of consecration of the royal kingship through its association with the 

sun god Ra, would have acted as a hub to foster the arrangement of other royal monuments in 

Memphis, as well as to steer the final shaping of the sacral space in the entire western 

necropolis.   

However, put to the test, this alleged visual interconnection has proven to be much more 

theoretically than actually verifiable in the ground, especially when the sites of Saqqara and 

Dahshur come into account (Magli 2010, 64-6). 

Moreover, the abovementioned analyses were all based on the assumption that the cult complex 

in Heliopolis which is still visible nowadays, dating back to the beginning of the Middle Kingdom 

(reign of Sesostris I), should be placed on the same spot as a previous, alleged Old Kingdom 

obelisk, and should be endowed with the same kind of inscriptions and royal texts as the Middle 

Kingdom one, something which is impossible to prove based on current archaeological 

evidences. 

Therefore, as recently stressed by the present author in another contribution, other symbolical 

considerations had to influence the placement of the royal monuments of the Old Kingdom, 

including the immaterial needs of legitimization and confirmation of the royal power. These 

needs could probably be satisfied by means of the symbolic and topographical connection with 

previous, important monuments of the royal ancestors, considering that these monuments were 

carved with a complete and detailed description of both the social role of the ruler and the 

mythological genesis of the divine kingship (Nuzzolo 2013, 289-304).  

Experiencing power as a bodily and visual perception of the monuments by the living people 

should also have played a central role in the final choice operated by the kings for the location 

and shape of their monuments (a concept emphasized by Tilley, who has underlined how 

important the body is in the physical experience and perception of the landscape, and how 

landscape become meaningful through a bodily experience; Tilley 2004, 77-80) and eventually 

resulted as one of the main cultural imprint for the generations of the later periods. 

Furthermore, their architectural shape (pyramidal in essence) acted in itself as a huge 

embodied incarnation of the concept of the solar kingship, without the necessity of any written 

text. This leads us to reconsider the entire topography of the Memphite area as an actualization 

in the ground of architectural artifacts, which play their role in a sign-bearing (inscriptions and 
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decorations) and non-sign-bearing (cult symbolism) way, being not a mere medium of a 

message but rather, and more importantly, the message itself. 

All the above issues will be addressed in the present paper with a cross-combined approach, 

intertwining traditional archaeological, topographical and historical data with new technologies 

of remote sensing and 3D digital elevation models. The focus will be the entire Memphite 

necropolis (Abu Roash, Giza, Abusir, Saqqara and Dahshur) during the Old Kingdom, with a 

chronological marker on the fifth dynasty.       

 

According to the Ottoman Documents: Traveller and Consul Alexander Drummond 

Mehmet Demiyürek, Hittite University 

Alexander Drummond was the British consul in Aleppo in 1750s. He was also a British traveller 

and travelled in the Levant from 1745 to 1750. Later, he was appointed Aleppo consul in 1751. 

Although his travels consisting of his letters were known perfectly, since it was published, his 

life after his travels especially during his consulate has not been known yet exactly. As he was 

the British consul in Aleppo, Ottoman archival sources contains some data about him. Therefore, 

this research focuses on these documents. The aim of this paper is to contribute his biography 

by evaluating the documents in the Ottoman Archives. Luke, Wood, Wilson and Özkul have 

suggested that he was vice-consul of Cyprus when he was the British consul in Aleppo. In this 

paper, it will be also discussed whether he was the vice-consul of Cyprus or not when he was 

the British consul in Aleppo. The evidence used is derived principally from the records of the 

Ottoman Prime Ministry archives in Istanbul.   

 

 

 

 

PANELS 

 

Panel A: Sacred Nature & Structuring the Sacred: Constructing and Re-Writing 
Sacred Landscapes in the Ancient Near East 

 

Cyrus the Great of Persia and Acculturation of Religion at Sardis 

Selga Medenieks, Classical Association of Ireland 

The archaeology of the sacred landscape at Sardis, on the fringes of ancient Anatolia, has much 
to tell us about a persistent conundrum of ancient Near Eastern history: how Cyrus the Great of 
Persia utilised religion and religious institutions in the conquest of new territories and in the 
consolidation of political power. For his tolerance and, indeed, support of foreign religions 
during his rule, Cyrus has come to be regarded as the world’s first humanitarian imperial leader. 
This reputation is based largely on actions in Babylonia and Palestine (related in the Cyrus 
Cylinder and the Old Testament), but little is known about Anatolia and the period in which the 
king’s religious policies were probably formulated and first implemented. 
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On his arrival in Anatolia in the mid-sixth century BC Cyrus pioneered an innovative strategy of 
religious acculturation to encourage unity in newly-conquered communities. In particular, 
evidence at the Lydian capital of Sardis demonstrates the establishment of Persian religion 
alongside (rather than superior to or instead of) existing customs, as well as the rapid 
acculturation of Persian and Anatolian religious practices. Most significant, perhaps, is that 
Cyrus and his Persian governors facilitated the acculturation of their own religion whilst 
actively participating in the development of local cult. 

Remarkable examples of Persian influence on Lydian monumental religious buildings, tumulus 
tombs, and burial practices from the period immediately following Cyrus’ victory over Croesus 
can be cited that constituted public demonstrations of the new landscape, both literal and 
ideological. This paper explores these physical changes and considers their implications for the 
political and cultural environment. 

The sacred spaces created at this time in Sardis demonstrate that the religion and religious 
institutions of the conquered, rather than the conqueror, were pivotal to the taking and exercise 
of power in newly-subordinated provinces – an original approach to empire-building that 
brought about Cyrus the Great’s positive reputation in posterity. 

 

The Ever-Weeping Mountain: Characterising Baal and Zeus on Jebel Aqra 

Eris Williams Reed, Durham 

My paper proposes that the meteorological environment of Jebel Aqra was actively referenced 
in the characterisation of its associated gods. Located on the Turkish coast near the Syrian 
border, the mountain is exposed to multiple weather fronts that commonly cause localised 
thunderstorms. Consequently, the local storm-gods Baal-Saphon/Haddu and Zeus-
Kasios/Keraunios were known to inhabit Jebel Aqra in the Ugaritic and Classical periods 
respectively. I argue that the characterisation of these gods – namely, their meteorological and 
orographic corporeality – by their worshippers is testament to a conscious connection between 
landscape and religiosity that transcended different patterns of worship. As a result, Jebel Aqra 
not only offers an example of a sacred landscape that was created and recreated across different 
religious traditions; but also highlights the endurance of religious reactions to and interactions 
with the environment. 

The distinctive meteorology of Jebel Aqra is due to both its coastal setting and high elevation, 
such that several low pressure systems converge around the mountain. These systems not only 
provide the reliable, heavy rainfall associated with ‘Ever-Weeping Mountain’ (Malal. Chron. 
8.207); but also contribute to cloud and thunderstorm formation. In the transition period 
between summer and winter – when these systems are at their most variable – thunderstorms 
frequently erupt around the mountain and signal the end of the summer drought. Indeed, these 
striking meteorological conditions were deemed to be both characteristic of the local landscape 
and embodied by the gods connected with the mountain. 
The fact that the local environment of Jebel Aqra stimulated the development of religious life in 
its surrounding communities – thus indicating a cognisant relationship between landscape and 
religiosity – is demonstrated by various sources in both the Ugaritic and Classical periods. 

In particular, the 14th century BC Baal Cycle recounts the rise of the storm-god Baal-
Saphon/Haddu within the Ugaritic pantheon. Baal’s ability to manipulate rain and 
thunderstorms is a recurring theme throughout the poem; but the god is only able to realise 
fully these abilities after occupying Jebel Aqra. Once enthroned, Baal releases the full extent of 
his stormy powers, making his thundering voice heard across the land and terrifying his 
enemies with lightning (KTU 1.4 VII: 29-42). Baal’s form here is significant: the visible and 
audible manifestations of his power are his lightning bolt and thundering voice. Thus, Baal is not 
simply conjuring the thunderstorm but rather he is the thunderstorm erupting around Jebel 
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Aqra. Simply put, Baal’s characterisation is a direct reflection of the natural environment within 
which the god is located. 

Comparisons can also be made with Zeus-Kasios/Keraunios who, like Baal, resided on Jebel 
Aqra and manifested as a thunderstorm. Various Graeco-Roman authors situate Zeus on the 
mountain (cf. e.g. Dio 69.2.1; SHA Hadr. 14.3; Lib. Or. 18.172; Malal. Chron. 8.199); and the god 
supposedly appeared as a lightning bolt to, amongst others, Seleucus Nicator and Hadrian (App. 
Syr. 58; Dio 69.2.1). Further, from the first century BC onwards, the nearby city of Seleucia 
issued coins depicting an enthroned lightning bolt (Butcher 2004: Nos. 1-34), followed by 
images of an enshrined mountain-shaped stone labelled as ‘Zeus-Kasios’ under Trajan (ibid: 
Nos. 52-59). Thus, once again, the local environment of Jebel Aqra was referenced in the 
characterisation of the mountain’s associated god. 

  

Landscape, Literature and Symbolism in the Theban Necropolis: a Study of the Tomb-
Chapel of Neferhotep 

Max Stocker (Edinburgh) 

My paper focuses on the 18th-Dynasty tomb-chapel of the high priest Neferhotep, which is 
located in Sheikh Abd el-Qurna in the necropolis of western Thebes, and which is unique among 
all known Egyptian tombs in containing three separate examples of the literary genre known as 
harpists’ songs. I analyse the relationship of the tomb-chapel to the surrounding landscape, and 
I discuss the material, architectural, and literary evidence which denotes and characterises 
sacred space both in the tomb-chapel itself and in the necropolis as a whole. 
I firstly investigate the exterior setting of the tomb-chapel, its articulation within its natural and 
cultural landscape in the Theban necropolis, and how the surrounding environment was used to 
construct a sacred landscape in which the tomb-chapel itself was positioned. I argue that the 
tomb-chapel was constructed and situated in its position because of orientational and locational 
associations between the tomb-chapel itself, the Ramesseum, and the temples on the east bank 
at Thebes, and also because of the fact that Neferhotep was creating and immortalising a social 
world in Sheikh Abd el-Qurna by articulating his own tomb with those which surrounded it in 
various significant ways which I discuss. I then explain the significance of the tomb-chapel’s 
position within this sacred landscape to the harpists’ songs themselves. 

Subsequently, I discuss the relationship of the three harpists’ songs to the interior of the tomb-
chapel, in terms of performance, art, and architecture. I examine the content of the songs and 
their physical positions within the tomb-chapel, and I argue that the songs possessed a multi-
faceted relationship to the rest of the tomb which operated on three primary levels, namely 
their employment in Neferhotep’s archiving of previous New-Kingdom traditions of tomb 
decoration, their role in the performance which the tomb embodied and signified, and their role 
in the architectural and orientational layout of the tomb-chapel, and in the wider landscape of 
the Theban necropolis. 

Over the course of the talk, I therefore examine the physical structure of the sacred both within 
and without the tomb-chapel itself, allowing us to understand how the Egyptians perceived the 
landscape of the Theban necropolis, and how the planners of the tomb-chapel of Neferhotep 
might have conceptualised the tomb-chapel’s position and significance within that landscape. 

  

(Re)Constructing the Sacred Landscape of Nubia in the Early Nineteenth Century 

Daniele Salvoldi (Berlin) 

Following the Egyptian conquest of Sudan in the 1820s, Western travellers could access and 
explore the Upper Nile Valley with more ease. Early expeditions such those of Cailliaud, 
Waddington and Hanbury, English, and Linant would map and describe for the first time the 
many ancient sites of Sudan. By recording the different layers of religious landmarks such as 
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ancient Egyptian and Meroitic temples, Medieval Christian churches and monasteries, and 
Muslim shrines and mosques, the explorers would follow patterns of classification typical of the 
Orientalist attitude. This paper aims at exploring such narratives and the scholarship behind 
them. 

 

The Deconstruction of New Space Identities for Looted Archaeological Sites: The Case of 
Abusir el-Malek 

Monica Hanna, the Egypt Heritage Task Force 

Academics have constructed an ‘Ancient Egypt’ that many have consumed globally. This 
construction came from the very early explorers and orientalists as well as classical writers and 
Biblical scholars. This has encouraged many to claim its ownership, whether through the 
interpretation of excavation finds, historical accounts or through buying objects by museums 
and collectors alike. This ownership of Ancient Egypt has usually discredited modern Egyptians, 
who have been seen as a nuisance by foreigners and local authorities alike. Archaeological space 
in Egypt is being negotiated more than ever in terms of ownership, identity and accessibility 
since the 2011 political change. Looting has spread at a very fast rate in many Egyptian 
archaeological sites. This paper will analyse the heritage and looting undercurrents in the site of 
Abusir el-Malek (Beni Sueif), currently on the 2016 World Monument Watch, in an attempt to 
analyse the problem from different angles. Abusir al-Malek is a site with an occupation span 
from Early Dynastic down to the Islamic Period, characterized as a burial ground and a monastic 
site of particular relevance in the religious landscape of historical Egypt. 

  

Desacralized Landscapes: Nilotic Views in the Ethiopic Stories by Heliodorus 

 Marco Palone, Freiburg 

In the Ethiopic Stories three settings could be considered sacred landscape: the Nile mostly, 
Delfi and the sacred meadow (orgàs) where the story comes to an end, in the capital of Ethiopia, 
the city of Meroe. 

According to the present research the Nile in his different parts is subjected to a process of 
desacralization. Right at the first scene of the Novel the mouth of the river, sacred for the 
Egyptians, is polluted by the blood of the victimes of a slaughter and by the remainings of a 
banquet. In the final part of the story the flow of the Nile is artificially diverted and used to 
besiege the city of Siene, whose walls collapse in his waters. Moreover his name becomes object 
of a numeric interpretation according to the Greek numerical system and then also the 
information about the Egyptian Goddess of the Nile is contradictory. The process of 
desacralization does not even spare the sancta sanctorum of the Greek Religion: Delfi and his 
priest Caricles. 

Only the sacred meadow of Meroe, where the story ends, seems to resist this process. But the 
orgàs of Meroe is a distant place, it belongs to an exotic dimension. The desacralization of the 
landscape is therefore strictly submitted to the new needs of the narrative prose. 

 

Christianising the Sacred Landscape in Phrygia: the Case of Hierapolis 

Gian Franco Chiai, Berlin 

Reconstructing the sacred landscape in Roman Phrygia means reconstructing an intricate 
puzzle of local cults, cult practices and religious traditions. Rural areas were characterised by 
the presence of countless small sanctuaries in which deities were worshiped that were regarded 
as the omnipotent rulers of the territory and its inhabitants. The Phrygian poleis constructed for 
themselves (and frequently also in competition with each other) a noble Greek origin by 
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creating new mythical traditions or manipulating existing ones. The elaboration of these 
mythical traditions was often connected with the formation of a new sacred landscape in which, 
for example, Greek place names replaced the old Anatolians ones, and temples and altars 
endorsed the holiness of the sacred spaces. The Christianisation of Roman Phrygia led to a 
widespread and systematic Christianising of the local sacred landscapes both in the countryside 
and in the cities. The old temples, symbols of the so-called ‘false believe’, were often destroyed 
or rebuilt as churches. Furthermore, the Christian communities created also new myths and 
legends, aiming at replacing the old ‘pagan’ myths in order to demonstrate the superiority of the 
new belief, like the folk tale of Saint Philipp, who, having killed a dangerous snake in Hierapolis, 
was worshipped in the city and destroyed its ‘pagan’ temple. Taking into account the diverse 
literary, epigraphic and archaeological sources, this paper aims at reconstructing the 
Christianising of the sacred landscape in Hierapolis and in its countryside during the Late 
Antiquity.  

 

Sacred Landscapes and Achaemenid Imperial Strategies in Central Asia 

Wu Xin, Albright Institute, Jerusalem 

The Achaemenid Empire’s domination of Central Asia during the 6th to 4th centuries BCE 
constitutes one of the most important episodes in Central Asia’s history. Although difficult to 
find evidence of a strong Persian influence in the local material culture assemblages, the study 
of the settlement patterns in the region does, in fact, demonstrate that the Achaemenid 
administration left a clear signature on Central Asia’s landscape. Through the systematic 
institutionalization of the local landscape, the Achaemenid imperial control in Central Asia 
fundamentally transformed the socio-economic life of the local inhabitants. Constructing a 
sacred landscape formed an intrinsic aspect of this process. 

Recent archaeological work in Central Asia, in particular, in Bactria and Sogdia, have uncovered 
at a number of sites (such as Kyzyltepa, Chashma Shafa, Bandikhan, and Koktepe) various types 
of ritual installations, such as fire platforms, fire altars, and temples. These discoveries shed new 
light on the early development of Zoroastrianism in Central Asia. Study of the distribution of the 
cultic structures in ancient Bactria suggests that, by imperial design, ritual and religious 
precincts formed an integral part of the Achaemenid institutional landscape. As part of their 
ruling strategy, the Achaemenids used religion as a tool to engage and organize the local 
populace and to create social coherence among local communities. Rather than controlling the 
local temples and cultic practices directly, the Persian King or his administrative representative 
assumed the role of benevolent patron to the local religious institutions, thus, ensuring the 
imperial control over the region. 

  

Sacred Landscapes of Politics: Ghirza, Gurzil, and the Romans 

Cordovana Orietta, Aarhus 

The Late Antique settlement of Ghirza in the hinterland of Tripolitania (Libya) was the religious 
centre for the cult of the Berber god Gurzil. This paper will analyze the peculiar dynamics, which 
characterized this area of cross-cultural exchange between native tribes and the Romano-
Byzantine central government. Religious and political elements were at the core of the cultural 
identity of the wealthy local elites who shaped the specific landscape of the internal frontier 
areas in that North African region. Some religious symbols of power may be very instructive to 
understand the political mechanisms in territorial control of both central government and local 
elites.  

 

Minoan Peak Sanctuaries between Heaven and Earth 
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Christine Morris, (Trinity College Dublin & Alan Peatfield, University College Dublin 

This paper explores Minoan peak sanctuaries from the perspectives of both land- and sky-
scapes, locating them between ‘heaven and earth’. Found throughout the island, these Cretan 
mountain shrines were in use during the Middle and Late Bronze Age (from around 1900 BC). 
Sacred landscapes were created through human experiences and entanglements that 
transformed space into place: the repeated journeys to the mountain; the evidence for the 
spatial organisation of activities and performances on the mountain site; and the permanent 
deposition of offerings, notably large quantities of clay figurines, within the rocky topography of 
the site. Each peak sanctuary is also enmeshed in a wider landscape: in this context, the paper 
discusses intervisibility and lines of sight between peak sanctuaries, and between peak 
sanctuaries and settlement sites. Finally, we take a broader perspective, embracing both land 
and sky-scapes, in order to explore some of the possible ways in which peak sanctuaries 
participate, both physically and symbolically, in the creation of an extended cosmology of 
landscape in dialogue with celestial phenomena. 

  

Movement and the Religiosity of Routines in the Iron Age Negev: A Deleuzo-Guattarian 
Approach to the Archaeology of Religion 

Neil Erskine, Glasgow 

Ancient Near Eastern religions are primarily interpreted from an elite perspective. Although 
some recent scholarship has attempted to foreground other groups, such as through studies of 
household religion, the textual focus of scholarship has left understandings of non-elite religious 
practice underdeveloped. Additionally, a lack of holistic archaeological approaches to religion 
has resulted in interpretations tending to focus on the practices of specific groups in isolation of 
each another. Consequently, a theoretical framework with which to analyse the breadth of 
society’s religious activity is in need of development. A possible solution lies in the construction 
of a methodology that seeks to access religiosity through data that does not privilege or obscure 
any particular group, such as that presented by the archaeology of landscape, movement and 
routine activities. 

The work of Deleuze and Guattari, which is rarely employed in archaeological contexts, provides 
a useful basis for such an approach. Their concepts of the fold, which describes the 
internalisation of interactions between persons and with the world, and rhizome, which 
represents the complex network of experiences that comprises human thought and 
understanding, allow an experience-based analysis of the human interactions with each other 
and their surroundings that imbue the landscape with religiosity and sustain that religiosity 
through time. 

Using sacred spaces in the Iron Age Negev as a case study, this paper applies these Deleuzo-
Guattarian concepts to structural and artefactual data to illustrate the reflexive processes 
through which religiosity is created and sustained in a sacred landscape. In doing so, a 
reconstruction of religious praxis that does not exclude any particular sector of society is 
presented. 

 

(Re)constructing the Sacred Landscape of Saqqara 

Scott Williams, Cardiff University 

 The collaboration of GIS with 3D reconstruction modelling is enabling the creation of an 

innovative multi-layered three-dimensional depiction of the complex sacred landscape of North 

Saqqara. The georeferenced landscape model is providing a digital research heuristic through 

the application of the latest theoretical methodologies within archaeological GIS. Informed by 

the theoretical framework, the project will visualise and reinterpret the Late Period 
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monuments; their circumstance within the sacred funerary landscape of Saqqara, their 

temporal association with other monuments, and their influence of, and by, pathways of 

movement through the landscape. 

 

The application of three-dimensional simulation and representation permits accessibility to the 

ancient sacred landscape from a corporeal perspective which opens up new possibilities for 

research. Moving beyond simple line of sight analysis, the digital ancient landscape can be 

experientially traversed and examined as one would move within the physical landscape. The 

digital landscape can be assessed diachronically; including or removing structures extant or lost 

within specific periods; adjusting the time of day or weather conditions. Whilst this method 

prioritises visual over and above other sensory modalities, it provides innovative opportunities 

for reassessment of the contested sacred landscape at Saqqara.  

 

It has been suggested that representations are removed from the context of human 

participation (Thomas 2004, 200), and in situ field experience is paramount as the principle 

source of knowledge (Tilley 2004, 118-119), and these views are not without merit. However, 

these approaches should not detract from the adoption of representations in archaeological 

landscape studies to increase insight and aide interpretation of the archaeological past when 

implemented within controlled frameworks. 

 

Panel B: Liminal Spaces – Transitions between Land, Sea & Sky in the Ancient 
Near East 

 

Introduction: Crossing Liminal Spaces – Boundaries, Thresholds, Gates, & Doors 

Cheryl Hart, UWTSD 

In van Gennep’s work The Rites of Passage, he correlated the shift in status, at various stages of 
life, with the spatial movement that formed an integral part of many of these rituals, assessing 
the symbolism of doorways, which often featured prominently, thus: ‘the door is the boundary 
between the foreign and the domestic worlds in the case of the ordinary dwelling, between the 
profane and the sacred worlds in the case of the temple. Therefore, to cross the threshold is to 
unite oneself with a new world’ (van Gennep 1960: xx). 

Ragavan (2013: 10) argues that gates appear as symbols of cosmic boundaries in Sumerian 
mythology; they serve to separate and allow axis between different worlds: the human, visible 
and mundane realm on the one hand, and the divine, hidden, imagined on the other. Gates mark 
stopping points on divine itineraries, especially those leading to the netherworld, providing the 
setting for significant encounters. She further contends that the performance of rituals at gates 
serves to emphasise the liminal status of the rites, in turn affecting the liminal position of the 
gates themselves. As the doors and gateways of Sumerian temples and cities were visually 
distinctive, monumental structures, they marked and enabled the passage between one space 
and another (Ragavan 2013a: 201). Their appearance in mythology, especially as part of divine 
itineraries, and their occurrence in cult practice suggest that movement through the gate may 
symbolise the transition from one part of the cosmos to another. 
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Similarly, D’Anna (2012: 111) discusses the aesthetic and symbolic significance of thresholds in 
temples, focussing in particular on decorative elements which are located at the threshold. She 
suggests that these denote a boundary between two different places or situations; the threshold 
creating a transitional – or liminal - zone from exclusion to inclusion. As many thresholds, 
doorways, and gates – particularly in the ancient Near East – are decorated with rosette motifs, I 
will briefly highlight the appearance of the motif in such contexts, and suggest that it has a 
significant role to play at such boundaries.  

I will conclude this introduction by relating this aspect of my research to the wide-ranging 
papers being offered by the speakers in the workshop. 

 

LUGAL-uš arunan arḫan IṢBAT. Setting Boundaries According to the Hittite Royal 
Ideology  

Matteo Vigo, Marie Curie Fellow, University of Copenhagen 

For a civilization like that of the Hittites, developed in the Anatolian plateau from the first half of 
the second millennium BC, the perception of geographical spaces undoubtedly played a key role 
in defining the boundaries and in legitimizing political power. In particular, the perception of 
water space was for the Hittites, as well as for other ancient Near Eastern civilizations, a crucial 
element in defining geographical areas in which they exercised their jurisdiction and power. 
Reaching land borders, “crossing mountains and waters”, is the expression of the ability to 
spread the beneficial effects of the established order over the world limits. These boundaries 
are shifted and extended as they are reached. Although the Hittites are rightly called “the 
civilization of the rocks”, the concept of sea and the knowledge of water space are not entirely 
alien to these people. The Hittite word for sea is well attested in various religious, mythological, 
historical and political texts. This paper will briefly review the perception (symbolic or not) of 
water space in the Hittite world, on the basis of cultural interferences and through the analysis 
of different text genres. 

 

Religion at Göbekli Tepe 

William Sanderson, University of Wales Trinity Saint David 

Go bekli Tepe is a ritual centre dating from the 10th and 9th millennia BC with massive pillars 
connected with enclosing walls. The entrance seems to be controlled through a porthole stone, 
implying an entrance into a sacred area, or a spiritual world. The enclosures perhaps mean only 
a limited number of people could attend a ritual activity, so may be restricted to an elite. These 
enclosures above ground may be contrasted with the Palaeolithic caves of Western Europe with 
parietal art; now they are above ground but still restricted to the religious elite. 

The central pillars are anthropomorphic but features of the heads are never displayed; does this 
tell us something about the spirit world and the spirits inhabiting it? Human figures very rarely 
appear in the images on the pillars, with one important exception. 

The site is perhaps best known for its striking animal imagery particularly in the PPNA 
enclosures. The animals depicted are not associated with hunting, so may be totemic. The snake 
is a very common image, perhaps a chthonic symbol. The birds, likewise, may be symbols of 
links with the air. The imagery of Go bekli Tepe is defiantly male, quite distinct for this region and 
period.  

The images can also be seen as describing the mythological narrative; compare with biblical 
scenes which are meaningless to the uninitiated but full of symbolism and significance to the 
cognoscenti.   

The Level II PPNB enclosures are smaller, rectangular, with smaller pillars and fewer 
representations of animals, but still with the stylised anthropomorphic pillar shapes. The 
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change in architectural style may be associated with changes in social structures. 

 

Land, Sea & Sky in the Israelite Tabernacle: A Cosmological Construction of Its Liminal 
Spaces 

Robert Hinckley, Concordia Theological Seminary, Indiana, USA 

When it comes to the tabernacle and its ritual, there are three clearly defined liminal spaces. 
One is the transition from the courtyard to the outer altar, another is from the outer altar to the 
outer sanctum, and a third is from the outer sanctum to the inner sanctum. These three liminal 
movements are well established in the biblical text, and recognized by all scholars.  

Liminal Space 1: Courtyard               Outer Altar   

Liminal Space 2: Outer Altar                Outer Sanctum  

Liminal Space 3: Outer Sanctum             Inner Sanctum   

What is not so clear is how these transitions may reflect a cosmological movement. It is well 
established that temples in the ANE were articulations of the ruling cosmogony and cosmology 
of the day. This fact is true for the Israelite tabernacle also, but just how and to what extent are 
matters still in question. Our study will look closely at the daily service of the tabernacle and 
propose how its ritual expressed a transition from sea to land to sky. Although time does not 
allow for all the evidence, we will defend our thesis from the biblical text.  

Another common feature among ANE temples is that they were conceived as a cosmic mountain. 
The context for the tabernacle’s legislation is indeed a mountain setting, and scholars have 
noted how its three-fold gradation parallels the events at Mount Sinai: an altar at the bottom 
where the people were camped, a sacred vision and meal for Aaron and the elders further up, 
and Moses alone with God at the summit (Ex 24).  

Genesis 1 also displays a three-fold gradation. There is the sea, the land, and the sky. This land 
may be viewed as a mountain also. In Genesis 1:9, as the waters are gathered together, it is said, 
“let the dry land appear ( )ראה .” The land appears, as it were, rising above the sea, and thus also, 
reaching toward the sky.  

How might the tabernacle and its ritual display such cosmogonic and cosmological ideology? If 
we view the tabernacle’s liminal spaces from the perspective of its cultic items, we get the 
following sequence:  

 Courtyard                   Outer Sanctum                                  Inner Sanctum   

Laver            Altar of Burnt Offering              Altar of Incense              Ark/Cover   

The movement of the daily service incorporates all three of the tabernacle’s sacred spaces, viz. 
the courtyard, the outer sanctum and the inner sanctum. Beginning at the laver, the priest must 
wash his hands and feet (Ex 30:19-21, 40:31-32). Then there was the rite of atonement, where 
the sacrificial animal was slaughtered and its blood splashed on the sides of the altar of burnt 
offering (Ex 29:16, Lev 1:5). At some point, coals from the outer altar were taken in a pan into 
the outer sanctum and laid on the altar of incense (Ex 30:7-8, Lev 10:1, cf. Lev 16:12). The 
burning of incense would produce a cloud of smoke that reached the veil, and thus the inner 
sanctum (Ex 30:6, 26:1, 31-34, 25:22).  

We may view this daily ritual as a transition from sea to land to sky. The priest must wash at the 
laver (sea), the blood of the animal gains him access to the altar of burnt offering (land), from 
which he takes coals to travel further into the outer sanctum (land), where he burns incense 
that reaches the tabernacle’s curtains and veil (sky).  

There is biblical warrant for such an understanding. Though the Torah contains only a few 
explicit statements as to what the tabernacle and its rituals symbolize, yet, when the evidence is 
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approached contextually (e.g. the seven tabernacle speeches, Ex 25-31), a certain cosmology 
does develop. Much has been clarified in regards the tabernacle’s spatial, material and ritual 
gradations, e.g., copper-silver-gold metals, crimson-purple-blue fabrics, ox-bull-sheep-goat-bird 
animals. These observations are prerequisites to grasping the nature of the tabernacle’s setting. 
Parallels to creation also have been explored, but to date no study has attained a specific 
cosmological scenario for the tabernacle and its ritual. Our study hopes to contribute toward 
that goal. 

 

The Necessity of Liminality in Cities of Refuge and the Rites for the Unsolved Murder  

Dan Belnap, Brigham Young University, Utah, USA 

Approaching the ancient Israelite religious experience via the lens of liminal space has been and 
continues to be a productive endeavour. Of particular note has been the role of liminality in the 
ancient Israel’s sacred precincts of the tabernacle and the temple, which may best be 
understood as liminal spaces by which ancient Israel interacted with the divine in the most 
efficacious manner, particularly through ritual processes that both highlighted and enhanced 
the liminal nature of this sacred space.  

Yet these sacred spaces aren’t the only environments in which liminality may be understood to 
have contributed to the overall efficacy of the environment. Mentioned throughout the legal 
texts of the Hebrew bible is the establishment of cities of refuge, locations designed to be 
temporary sanctuaries for those who commit involuntary manslaughter so as to avoid blood-
feuds between families. Geography played a role in the placement of these cities and their 
selection as cities of refuge distinguish them from surrounding towns. Moreover, the amount of 
time an individual guilty of involuntary manslaughter is to sojourn in these cities varies 
depending upon the text, but regardless of length of time the individual is not to leave the city. 
Thus the environment of the city suspends the legal and theological ramifications of killing 
another until the time of crisis passes. 

While intriguing in itself, the concept of the city of refuge as liminal space by which crisis and 
tension is siphoned away also appears to have a relationship with the ritual process described 
in Deuteronomy 21. This process describes what to do when a body is found apparently killed, 
as opposed to having died (i.e., unnaturally and by the hand of another), when the killer is 
unknown and in territory that does not belong to any one given city. In other words, a killing 
has happened but because the corpse has been found “betwixt and between” the local 
geographical jurisdiction of any given city or town, uncertainty exists as to whom is responsible 
for the resolving of the possible crime, or even what type of crime it is. As with cities of refuge, 
the ritual process with this situation includes both priestly and secular leadership who work 
together to create a new and temporary ritual space by which the effects of this defilement may 
be contained and eliminated. Thus, the liminal environment created by the ritual process to 
resolve this crisis resembles the liminal environment of the city of refuge. 

While there are indications elsewhere in the ancient Near East that the crisis described in 
Deuteronomy 21 (and the need for a resolution to the crisis) was recognized, nothing appears to 
the degree of detail as the ritual described in this text. This paper explores these two features of 
Israelite experience and suggests that the liminal nature of both may reflect the unique nature 
of Israelite social conception. 

 

The Chronotope of the Threshold in Gilgamesh 

Sophus Helle, University of Copenhagen  

The Gilgamesh epic is a story suffused with thresholds. Its two main characters, Gilgamesh and 
Enkidu, meet for the first time at a threshold. When they journey together to slay the monster 
Humbaba, there is an extended description of their departure from the gates of Uruk, and of 



44 

 

their arrival at the “forest's entrance” (V 1-4). When they do defeat Humbaba, they cut down his 
cedar trees to fashion a door, and when this act of transgression leads to Enkidu dying, 
Gilgamesh' quest to find eternal life leads him through a number of liminal zones, such as the 
tunnel of darkness and the Waters of Death. 

In this paper, I would like to investigate the emphasis on thresholds in Gilgamesh. To do so, I 
will employ Mikhail Bakhtin's chronotope as a methodological tool. The chronotope is a way of 
describing how space and time are figured in literature, and it will allow me to combine the 
spatial thresholds mentioned above with the temporal thresholds of the epic, such as the stock 
line “at the very first glimmer of dawn”, or the famous line “six days and seven nights”. 

Using the tool of the chronotope, I will collect and compare descriptions of thresholds in the 
Standard Babylonian version of Gilgamesh. I will attempt to evaluate how large a proportion of 
the descriptions of space in Gilgamesh can be termed liminal in the most literal sense of the 
words: boundaries between one sort of space and another. Thereby, I hope to show that there is 
repeated insistence on liminal situations throughout the epic, and that the threshold is a 
pervasive and polysemous figure in the text. Further, I will briefly consider the connection 
between these liminal situations and sexuality, as discussed by Neal Walls, Susan Ackermann 
and Jean-Fabrice Nardelli. 

Finally, I will offer some suggestions as to what the repeated insistence on liminal zones means 
for our reading of the epic as a whole. The chronotope of the threshold produces a situation that 
is constantly unstable, which I will argue is linked to Gilgamesh' restlessness and his persistent 
striving. But further, the figure of the threshold is connected to the textuality of the epic. I 
believe that is significant that the tablet containing the epic is to be found, according to the epic 
itself, on the Walls of Uruk, a liminal zone separating city from country. The description of the 
Walls of Uruk is found at the beginning and at the ending of the epic, that is, at the two 
thresholds of the text itself. Understanding the chronotope of the threshold thus has important 
consequences for our reading of the text. 

 

Old Babylonian omens as liminal zones: Containment and three-dimensionality in 
prepositions and adverbs of place  

Nadia Ait Said-Ghanem, SOAS, London 

Old Babylonian omens are expository texts built as series of conditional sentences. Their 
readings are concerned with the land and sky among many a topic. An Old Babylonian omen 
sentence is a statement that contains two parts: the description of a stage that has just passed 
(in its protasis) and the description of another expected to occur as a result of that first (in its 
apodosis). In an omen sentence, the former stage conditions the next, it is located beyond a 
passed occurrence, and the next stage does not yet exist in the present, it has yet to be realised. 
These readings capture an intermediate position; they are located in a transitional zone that 
aims to see beyond what is immediately visible. As such, omens belong to liminal spaces, in an 
in-between. 

In English grammar, the word between is both a preposition and an adverb. In Arabic 
grammatical theory, prepositions and adverbs form an independent class of words. 
Grammatically, their case-ending is usually frozen and invariable. They are constructed either 
with an a-case ending (locative, or accusative-adverbial like ina or ana in OB), a u-case ending 
(locative-adverbial, like ištu in OB), an i-case ending (genitive, like itti in OB). In Arabic grammar, 
this class of words is called dharf. The word dharf means 'container' or 'vessel'. This category is 
considered to have the properties of a vessel because its constituents (prepositions and adverbs) 
are said to contain time and space, as indicated by the category's very name and division into 
adverbs of time (dharf azzaman) and adverbs of place (dharf al-makan). The function of vessels is 
to delimit spatial and temporal perimeters. 

Prepositions and adverbs of place and time are fundamental to the description of natural 
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phenomena that leads to divinatory statements, and they very often occur in omen sentences, 
both in protases and apodoses.  

Based on the premise that a liminal zone is located in-between two stages, and so is contained 
within a specific perimeter, as indicated by grammar (through the prepositions and adverbs' 
word-class) and by semantics (through the perimeters they describe), I propose to present a 
sample of Old Babylonian omen sentences concerned with the land and skies inside which 
prepositions and adverbs of place are prominent. These examples will be used to describe the 
grammatical value and the semantic function of these elements. Our description will follow 
Arabic grammar's classification which categorises prepositions and adverbs of place according 
to: their containment, superimposition, trajectory, directional and 'companionship' (comitative) 
properties. 

This discussion is based on a current study of Old Babylonian omen sentence construction that 
examines the language of these omens, investigating Old Babylonian as a Semitic system using 
the analytical tools of another Semitic system, Arabic. 

 

“Who went through darkness”: Sargon, Alexander and the Land of Darkness 

Alex MacFarlane, University of Oxford 

At the edge of the ruled world is a land of darkness. It is included in the single Mesopotamian 
map of the world: the Babylonian World Map, on which triangles extend from the other side of 
the bitter sea encircling the central world, one captioned “... 6 leagues in between where the Sun 
is not seen”. This land existed alongside real and increasing understandings of the world beyond 
Mesopotamia: a legendary land constructed in the exploits of exemplary kings. Two kings are of 
interest here: Sargon of Akkad and Alexander III of Macedon. In omina and narrative texts from 
the late 3rd millennium to the 1st millennium BCE, Sargon of Akkad encounters a region of 
darkness while conquering distant lands. He appears on the Babylonian World Map’s obverse 
text, on the other side of the sea. Meanwhile, from early on in the legendary tradition that 
accreted in the centuries after his death, Alexander III of Macedon journeys through a land of 
darkness while exploring strange lands beyond the edge of his historically conquered empire. 

Vision is a cultural act. So, too, lack of vision: the Land of Darkness is more than a reflection of 
real meteorological phenomenon such as the extended nights of the far north. In the texts of 
Sargon and Alexander it functions as a figurative space of distance. The familiar topos of 
unfamiliarity beyond the borders of ‘civilisation’ – the sights of high mountains, strange animals, 
people speaking incomprehensible languages – is taken to an extreme in a land so distant that it 
is beyond sight. Only an exemplary king can lead the way to such a place and safely return. 

This paper will examine the remote, heroising role of the Land of Darkness in the legendary 
landscapes of the exemplary kings Sargon and Alexander. Exactly how does it perform its 
function? Are there differences over time and place? Is there the possibility that a continuum 
existed from Ancient Near Eastern kingship narratives such as Sargon’s to the legends of 
Alexander: setting the Macedonian invader in a landscape that has not lost the commemorative 
marker of its Mesopotamian heritage? 

 

Seasons of Conflict: Modelling seasonal patterns in Urartian-Assyrian relationships 
(13th–7th Century BCE) 

Simone Bonzano, Freie Universität, Berlin & Nathan Morello, LMU Munich 

In the wake of seasonality studies in regional and landscape archaeology in the Ancient Near 
East, this paper presents the first iteration of a GIS-based model of Urartian-Assyrian 
relationships between the 13th and the 7th century BCE focused on the analysis of seasonality 
related to known historical routes and events.  
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The purpose of the model is to show the liminal interactions between the two kingdoms, and 
therefore to analyse socio-political characteristics of their border areas through the seasonal 
change. The model uses existing philological, geographical and archaeological data to 
understand the possible actual relationships between the two regions during a centuries-long 
interaction.  

The study is based on the use of specific weighted-COST and friction maps with an advanced GIS 
based multidisciplinary approach. Modifying the weighted-COST surfaces to take account of 
seasonal factors in them (e.g. monthly falls and temperatures, snow coverage) and geopolitical 
risks, allows a precise identification on the map of the exchange nodes between the 
political/administrative system and the rural world. Through the realization of this model it will 
be possible to analyse the development of Urartu and Assyria as related political entities under 
new perspectives. Specifically, it will help in understanding whether, and in which terms, the 
emerging conflict between the two Iron Age kingdoms could be related to the seasonality of 
labour and trading. Finally, it will allow a crisp and advanced digital outline of the Urartian-
Assyrian relationships, especially regarding their networks of conflict.  

This paper will present the methodology used pursuing the application of seasonality in the pre-
existing model and its most relevant results in order to obtain a better understanding of the 
Urartian and Assyrian state-building as well as to estimate the local organization of liminal 
spaces. 

 

 

Panel C: Skyscapes 

 

The Definition and Reconstruction of the Sacred Skyscape of Abydos in the Early Dynastic 
and Old Kingdom 

Emanuele Prezioso, Ca’ Foscari University 

The sky in the Ancient Egypt has always played a major role in the definition of many cultural 
aspects, especially the religion. This process can be traced starting from the first formative 
phases, as shown by the depiction of Bat on vessels and palettes, in many sites of the Nile Valley. 
Mainly, the studies about this topic focused about the latest periods of the Pharaonic history and 
rarely have linked the features of the sky to the local cults and their contribution to the religion 
of the Egyptian state. 

The aim of the paper is to reconstruct the Skyscape of Abydos and its religious significance from 
the first developments of the Early Dynastic period to the evolutions of the Old Kingdom, 
focusing on the observation of the Northern Sky, the movement of the Ursa Minor and the 
related asterisms, as well as the reflections in the landscape of the characteristics of the night 
sky. For what concerns the first period of the Egyptian history the elements studied have been 
the features of the land like the cliffs, the processional valley related to the meridian, the 
position of the tombs and the presence of the jackal as opener of the doors for the netherworld, 
and its manifestation in the night sky in the guise of the Ursa Minor; also the archaeological 
record found in the tombs of the early rulers seems to point to the skyscape of Abydos as a 
feature connected with the ascension to the otherworld, and in particular with the concept of 
the Celestial Ladder. 

With the political and social evolutions, started with the first dynasties and exemplified by the 
rising Solar Cult rotating around the kingship, we assist in the Old Kingdom to modifications 
about the religion and the cult. The Pyramid Texts come in handy to see the correlations 
between the new theology, the continuity of the old conceptions and the rewriting of the 
skyscape of Abydos. 
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In conclusion, this paper show how the aspects of the night sky observed and reconstructed by 
the Egyptians in Abydos played a major role in shaping the religion and the cult practices, both 
in the Early Dynastic and in the Old Kingdom, influencing the whole nation. 

 

The Open Hand: Tracing a Solar Symbol in the Ancient Near East 

Sana Taha, UWTSD 

This presentation explores what is perceived to be a solar attribute – the open hand – in the 
“symbolic universes” of two Egyptian solar cults: the hegemonic cult of Amun-Ra at Thebes 
(21st- 10th centuries BCE), and the short-lived adoration of the sun-disc Atenestablished by 
pharaoh Akhenaten in the 14thcentury BCE. In order to investigate the genesis and evolution of 
the “hand” attribute of the Egyptian sun-gods the symbolic thread is followed through space and 
time in related solar deities: the Mesopotamian Utu/Shamash, the Indian Surya, the Persian 
Mithra, and the Roman Sol Invictus.In ancient Egypt, the solar deity Amun-Ra was praised as 
“lord of adorations”, who ‘…stretcheth out his hand to him that loveth him…’(Budge, Hymn to 
Amen-Ra, p. 108). Similarly, the sun-god Aten was hailed as the rising sun Re Har-akhti: ‘…when 
thou arisest on the horizon […] their arms are (raised) in praise at thy appearance…’(Pritchard, 
The Great Hymn to Aten, p. 28).In the extant iconography of Aten’s cult, even rhyt-birds and 
baboons raise their claws and paws in perpetual adoration of the sun-disc Aten. This paper will 
argue that the evidence suggests the pervasiveness of “hand” attributes in the symbolism of the 
examined solar deities: specifically, the sun-god’s “hand” as the dispenser of bounty; and the 
open hands and raised arms of his worshippers as both the reflected image of the solar god and 
the contractual gesture of his propitiation. It will conclude that the origin of the open hand as a 
representation of the sun can be traced into prehistory and propose that it is one of humanity’s 
primordial solar metaphors.   

 

The Ceiling of Senenmut: Revisiting Alexander Pogo’s Thoughts on Dating  

Bernadette Brady, UWTSD 

The ceiling of Senenmut at Deir el Bahari(TT353) of the eighteenth dynasty has attracted a great 
deal of scholarly comment, as well as popular speculation, concerning whether the ceiling 
contains a date within its astronomical features. The tomb is known to be constructed within the 
reign of Queen Hatshepsut who reigned for fifteen to twenty years in the first half of 15th 
century BCE. Juan Belmonte and Mosalam Shaltout dismissed the speculative opinions on the 
date and conclude ‘that the astronomical ceiling of the tomb of Senenmut at Deir el Bahari does 
not represent any real astronomical event but rather a schematic celestial diagram that might 
have been used to previously to decorate water-clocks’(Belmonte and Shaltout 2005).  Scholars, 
however, including Belmonte and Shaltout, have looked for dating information by seeking to 
place the planetary images within or in relationship to the stars or constellations. Yet within the 
Egyptian view of the sky there are strong indications of the use of the division of the space of the 
heavens to locate areas of activity in the night sky. Additionally, in 1930 Alexander Pogo 
suggested that the planetary names could suggest planetary phases (Pogo 1930: 323).However, 
he did not have the tools to work with ancient skies. Taking up Pogo’s suggestion, this paper 
investigates the planets on the Senenmut ceiling suggesting that their names do indicate their 
planetary phase. Although information on the phase of a single planet is insufficient to offer 
information around possible dates, when three planets are set in a particular pattern of phases 
possible dates are revealed. This approach suggests that apart from being a possible 
astronomical decoration, the ceiling is also a statement about a time.   
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Falling from the desert sky: meteorites, precarious boulders and other geological features 
as objects of cosmological significance in pre-Islamic Arabian culture 

George Richards, UWTSD 

The empty deserts of Arabia are dotted with strange rocks, the rarity of which, in an otherwise 
featureless landscape,has determined their use as waypoints for navigation and, in pre-Islamic 
times, as objects of cosmological significance.   

Cultural significance of geological features in pre-Islamic Arabia: 

From the highlands of Yemen and the Hadhramaut to the northern confines of the Nefud desert, 
pre-Islamic art and culture has been closely linked to the prominent geological features of the 
landscape: 

 the culture of the pre-literate and proto-literate periods of Arabian history are 
characterised by petroglyphs incised on precarious boulders and other geological 
formations in the desert; 

 the pre-Islamic Arabic ode, the pinnacle of Arabic literature before the birth of Islam, 
frequently places emphasis on the significance of rocky outcrops; 

 the legend of the City of Ubar, conventionally identified with the meteoric impact craters 
at Wabar; 

 the Black Stone at one corner of the Kaaba in Mecca, which forms a central part of the 
Hajj pilgrimage ritual in Islam, but which was also venerated in pre-Islamic Arabia. 

What was the nature of the cultural significance afforded rock formations in pre-Islamic Arabia? 
Local traditions frequently ascribe cosmic origins to rock formations, as evidence of 
thunderbolts or similar instruments of divine displeasure or, in more modern contexts, as 
meteorites.  Similarly, local traditions ascribe cosmological significance to geological features 
through their relationship between heaven and earth, whether omphalotically (as in the case of 
Kaaba), astrologically (as implied in pre-Islamic poetic references to particular rocky outcrops) 
or otherwise. This paper will compare the cultural aspects of rock formations in pre-Islamic 
Arabian culture, and examine the cosmological significance afforded particular sites. 

 

Cosmic Cities in the Near East 

Nick Campion, UWTSD 

The notion of buildings as homes for celestial deities is evident in the temple tradition of 3rd 
millennium BCE Sumer. However, anecdotal evidence of the use of astrology in order to found 
cities at auspicious moments can only be dated to the Hellenistic period, specifically to the 
foundation of Seleucia. This paper will focus on the foundation of Baghdad under Caliph al-
Mansur in July 762 (145 AH) and examine the use of astrology in order to create a perfect city, 
reinforce Abbasid power,  and integrate terrestrial and celestial realms. It will also consider 
problems involved in the interpretation of primary sources and the transmission of ideas. 

 

 

Panel D: Vibrant Materialisms in the Ancient Near East 
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An Introduction to the New Materialisms 

Luci Attala, UWTSD 

Introducing the theoretical concepts underpinning the new materialisms approach in the 
Humanities. 

 

The (Im)materiality of Water: Theorizing Water Management of second-millennium 
Anatolia 

Kyle Egerer, Albert-Ludwigs-Universität Freiburg 

The materiality of water is conditional. Depending on local topography and climate, water has 
both material (i.e. physical and infrastructural) and immaterial (i.e. abstract) ramifications that 
vary over space and time. Thus tracing water’s (im)materiality diachronically is even more 
burdensome. This contribution attempts to understand the human enterprise of water 
management in Anatolia by investigating the political ecology surrounding it during the second 
millennium B.C., applying a philosophical, phenomenological approach informed by the concept 
of cultural memory. In that light, it details cognitive archaeologies and the material agency of 
water within an ancient near eastern context. To do so, water’s conditionality is established 
through a nuanced perspective of its physical and imagined – or conceptualized – place within 
the Hittite cultural landscape. By considering several second- millennium sites, their 
corresponding places within the natural Anatolian landscape via digital elevation models, as 
well as primary source material such as law codes, royal edicts and myth that collectively inform 
us about several facets of Hittite society, I develop a framework for conceptualizing the 
reciprocity between water and the human, social, technical devices that influenced it. Such a 
dialectical outline facilitates our understanding and perspective of the resource during that 
time. Ultimately, this contribution illustrates that there is no prescriptive, archetypal model for 
water management in Anatolia, because depending on the resource’s presence within the 
landscape, it influences the specific social and infrastructural measures taken to control it and 
vice versa. To that end, both the practical, materialistic side of water management and the 
related theoretical perspectives are discussed. 

 

Materials and Materiality in the Neolithic Eastern Fertile Crescent 

Amy Richardson, Wainwright Fellow, University of Oxford. 

From the formation of the small, seasonal encampments of the Epipalaeolithic, to the complex 

villages of the Chalcolithic, the Neolithic represents the rise of sedentarising communities 

finding new ways of working with materials to create built environments, to develop tools, and 

to construct ideologies of cultural practice and representation. Innovation and familiarity with 

materials afforded new skills and technologies. Clay, stone and bone informed the development 

of new lifeways. Ideas spread, changed, and evolved in reflexive ways as people and things 

interacted. Through analysis of the material worlds of Neolithic communities, we can trace the 

routes, the social pathways, and the consequences of these engagements. This paper examines 

the networks of materiality in eastern Iraq and western Iran, through the cultural 

transformations of the tenth to sixth millennia, as people and materials together constructed 

new worlds. 

Throughout the Neolithic, people, things, skills and technologies moved between settlements, 

weaving together cultural meshworks that connected widely spread communities. Across the 

Eastern Fertile Crescent, these networks covered hundreds of kilometres, connecting the 

remotest sites high in the Zagros Mountains of Iraq and Iran. The earliest settlements were well 
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located for access to water, to fertile valleys and plains, to hunting grounds, to good sources of 

limestone, chert, and clay. The rich outcrops of the mountains provided marble and alabaster, 

serpentine and quartz, bitumen and ochre. These materials shaped the communities of the first 

sedentarising peoples, their homes, their daily activities, and their understanding of the world. 

From the late tenth and early ninth millennia, sites in the uplands of Iran demonstrate 

concentrated use of the immediately available material resources. At Early Neolithic sites such 

as Sheikh-e Abad, Chogha Golan, and Ganj Dareh, homes were built from packed clay earth. At 

East Chia Sabz, the rocky limestone of the Zagros landscape directed the construction of 

buildings from rough cobbles of dry stone. Through the course of the Neolithic, these simple and 

direct engagements with the material world evolved into more complex relationships. Obsidian 

tools, shell adornments, and beads made from exotic minerals circulated with increasing 

frequency. By the late Neolithic, people were moving large quantities of materials around the 

landscape; clay was brought to rocky areas for construction, or finished ground stone objects 

were transported to settlements far from the outcrops of the mountains. The affordances of 

particular materials became indispensable to established lifeways. The exchange of these 

materials, sometimes across great tracts of difficult terrain, helped to bring communities 

together, consolidating relationships through material ideologies. 

 

Body, Mind, Object... 

Louise Steel, UWTSD 

This paper interrogates the boundaries between matter, with the aim of unseating the Cartesian 

privileging of the human mind and body within our conception of the material world. The 

starting point is the notion that people experience the world through their body and that this 

body/object relationship shapes the mind. Exploring the fluid, mutable relationship between 

mind-body—thing it questions how materials/matter/substance transform and extend the 

boundaries of our body schema. Drawing on a range of objects from the LBA settlement of 

Arediou Vouppes, Cyprus (grinding stones, gaming stones and pottery) this paper seeks to 

examine distributed personhood and aims to elucidate how the material world physically and 

tangibly shapes people. 

 

Vital Materialisms at Çatalhöyük 

Eloise Govier, UWTSD 

During her discussion of agential realism Karen Barad provocatively asks: ‘[how does] matter 

make itself felt?’ (2003: 810). Barad argues: “to figure matter as merely an end product rather 

than an active factor in further materializations, is to cheat matter out of the fullness of its 

capacity” (2003: 810). Bennett, in her seminal piece Vibrant Matter, similarly begins with 

matter by describing everything as ‘materials’ (2010). During her ‘onto-tale’ Bennett states: 

“materiality is a rubric that tends to horizontalize the relations between humans, biota and 

abiota” (2010: 112). The New Materialisms turn has renewed our interest in the power of 

matter, and this perspective has also made an impression upon archaeological interpretation. In 

an attempt to illustrate the usefulness of this approach for archaeology, this paper will examine 

the material remains of creative practices at the Neolithic town Çatalhöyük from the perspective 

of a vital materialist.  
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Panel E: Islamic Archaeology 

 

The Crowded Desert: a multi-phase archaeological survey in the North West of Qatar. The 

Islamisation of a landscape 

Jose C. Carvajal Lopez  UCL Qatar 

This paper introduces the conception, development and results of the first campaign of the 

project “The Crowded Desert”, an archaeological survey of the area of Umm al-Ma’ (North West 

Qatar). The project aims to develop basic research on desert settlement and on processes of 

nomadism and sedentarization in a long timescale in Qatar, but with a particular emphasis on 

the period of Islamisation. The first season has focused on the Mleiha Depression, a geological 

silt trap with a well around which there is documented occupation ranging from the Tylos 

period until today. In the survey more than 600 features were mapped, including campsites, 

Islamic and Pre-Islamic cemeteries and mosques of different sizes. The spatial relations of these 

elements suggests interesting special patterns that will need to be studied in future seasons. 

 

The Burial Fabrics of Fatimid Egypt: the Funerary Context of Early Islamic Tiraz Textiles 

Jochen Sokoly, Virginia Commonwealth University in Qatar 

The proposed paper focuses on a group of inscribed textiles from Egypt and the Central Islamic 

lands commonly known as tiraz textiles that have largely survived in Islamic burials in Egypt. 

The term tiraz, although subject to some scholarly debate, refers to an inscription that contains 

historical content referring to an official commission by an Islamic ruler or one of his 

representatives. It usually lists the name of the ruler, and his titles, as well as administrative 

information relating to the object’s manufacture. It is the historical content of these textile 

inscriptions that makes them avaluable resource for historical research into the caliphal 

administration of the early Islamic period, particularly that of the Abbasids and Fatimids. Apart 

from the content of the inscriptions this group of textiles is furthermore significant 

archaeologically, as they can offer a glimpse into the burial practices of the early Islamic period 

in Egypt. 

The paper argues that caliphs were of sacral status and their names were a source of baraka 

(“benediction”). Consequently their names inscribed on tiraz textiles were a source of baraka, as 

well. Caliphal baraka was transferred in two ways: by presenting used caliphal clothing to 

chosen courtiers of the caliph’s intimate circle and by annual dispersal of textiles as part of the 

salaries payable to courtiers and court employees. This is significant in order to explain why 

tiraz textiles were used in Muslim burials of the Fatimid period, a subject little discussed in the 

relevant literature. This new reading expands the limited interpretation of the semiotics of tiraz 

inscriptions, assigning them a new trajectory of significance taking their archaeological context 

of preservation into account. I propose that tiraz textiles were used in burials because of the 

benedictory qualities (baraka) believed to emanate from the caliph’s name in the inscription 

and the royal association of the textiles. Several literary accounts mention that Fatimid caliphs 
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presented robes to chosen courtiers as burial clothing to bestow benediction on the recipient. In 

consequence, I suggest that tiraz textiles were given a prominent place in death by those who 

revered the caliphs' sacral status. As the Fatimid caliphs had intercessory powers on the day of 

judgment according to Isma’ili religious doctrine, caliphal baraka could help secure a place in 

Paradise for the believer. 

 

The LAND and the Two SEAS Design Strategies to Protect and Display an Archaeological 

Landscape: Two Cases Studies from the Kingdom of Bahrain 

Kamila Bielinska-Basmaji and Marwan Basmaji – Basmaji & Bielinska Architects 

Heritage sites, archaeological sites, historical buildings and natural wonders represent the silent 

and everlasting witness of their native land's rich cultural landscape. But to “listen” to their 

hidden stories, those landscape must, not only be protected, but most importantly exposed to, 

interpreted by, and accessible to the general public. While very few of these cultural landscape 

jewels speak of themselves and need less interpretation, the majority requires tools of 

interpretation and promotion, so that visitors to the site or the building will benefit from their 

visit and transform their touristic site-seeing visit into an education and informative experience. 

To do so, a modest architectural intervention in the form of a Visitor centre near this particular 

landscape has the great potential to fulfill this role to tell the story of this particular site through 

the architecture of this intervention itself. Therefore, the challenge here is double folded: how to 

let this architectural intervention interpret in authentic manner the genius loci and history of 

the landscape and its integrated elements, while being merged with the landscape in strictly low 

profile in terms of physical intervention on site? This oral presentation examines this double 

folded role, by showing two case studies designed by Basmaji and Bielinska Architects, 

commissioned by the Ministry of Culture of the Kingdom of Bahrain for two different cultural 

landscapes in the Kingdom, between 2009 and 2015. Both case studies relate diectly to the Sea 

and the Land respectively: 

1. Barbar Temples Site Museum / Archaeological and Mythological Landscape / Sea 

2. Tree of Life Visitors Centre / Natural and Archaeological Landscape / Land 

These two case studies demonstrate the possibility of intervening in a cultural landscape where 

Sea and Land are the major catalysts, and in a sustainable minimal way so to respect the 

primacy of the site, and the potential of architecture to highlight the meaning and essence of any 

cultural landscape. 

 

Khirbat Faris in its landscape: a rural settlement in central Jordan 

Alison McQuitty CBRL 

Khirbat Faris is a multi-period site on the Kerak Plateau, Central Jordan. It is an a-historical site 

– the background and landscape history within which it fits are known but the specificities of its 

own settlement history can only be retrieved from archaeology. The settlement lies in rich 

wheat and barley growing land (when there is adequate rainfall) and on the edge of a well-

watered wadi which drains westwards into the Dead Sea. The land-use of the recent past was 

mixed-farming with grain, legumes and summer-crops being raised on the plateau while 

tomatoes, grapes and fruit were cultivated on the wadi-sides and bottoms. A series of water-
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mills were constructed on the wadi-floor to provide grinding-power for the settlements up on 

the plateau. Raising of sheep, goats and, formerly, cattle complement this agriculture. Several 

discreet communities exploit and control various aspects of this farming regime. Environmental 

data from the excavations suggest that the regime practised has involved variations of this 

regime throughout the site’s history. 

Using the evidence from excavation, architectural analysis, ethnographic investigation and 

aerial photography, this paper will describe the landscape within which Khirbat Faris is and was 

set and how that landscape has changed from the Late Antique to modern times. 

 

Dating Artefacts: Challenges and Possible Solutions of Early Islamic Archaeology in Israel 

Hagit Nol, Hamburg University 

Dating is an essential but challenging task in archaeology. There are at least three well 

established problems concerning relative-dating: the gap between dynastic changes and long 

term changes in material culture; the extended individual use of artefacts; and the fact that 

during long periods of time the same objects were manufactured. To this should be added the 

challenge of recognizing the life-cycle phase of an artefact: from its manufacturing and 

distribution to its use, re-use, re-cycling, disposal, and even its secondary use as refuse. It might 

be equally impossible to estimate the duration of each life-cycle phase. Therefore, the terminus 

post quem given by pottery and even by coins might have very little significance to the real date 

of the context from which they derive. The study outlined in the proposed conference paper 

suggests an  alternative dating, based on a new chronological typology of building techniques 

and installation designs from one research area in central Israel (between Ramla, Ashdod and 

Tel-Aviv). The relative advantage of these finds is their immobility. At first, repeated 

characteristics were defined and collected at 350 coordinates of the Early Islamic period 

(seventh-tenth centuries), including materials, forms and techniques of architecture and mobile 

artefacts. In particular, a typology was applied to containers of varied forms and interpretations. 

Then, the types were compared to one stratigraphy of several excavations at the study area. The 

comparison showed a correlation between some of the techniques and forms and specific sub-

periods. For example, “dome” and “bell” pits correlated to the ninth century and vaulted 

subterranean structures correlated to the tenth and eleventh centuries. These tentative 

correlations were refined by testing them at one-layer sites in the studied area. Astonishingly, 

they also came to similar conclusions as to the stratigraphy at Raban’s excavation at Caesarea. 

The new dating was then tested on the whole area and showed surprising results, when several 

“Byzantine” sites (based on a seventh century terminus post quem) are now suggested to date 

to the eighth, ninth or even a later  century. 

 

Palestinian Houses of the Late Ottoman Period 

Ross Cook, Archaeodomus 

Fieldwork to Palestine (Occupied West Bank) in 2014 provided an opportunity to record and 

survey a number of different forms of Palestinian domestic architecture from the late Ottoman 

period. The aim of this session is to present some of this work and to look at an understand the 

origins of a form of architecture that is increasingly under threat from both forced 

abandonment and the preference for modern concrete buildings. The Palestinian house takes 
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several different forms and functions, from farmstead to town and the watchtower house. A key 

case study of this session will be the watchtower, seeking to explore its origins, how it was used 

and interpret its architectural form, looking to deeper historical roots to which it owes a part of 

its heritage. 

This paper will look to present and understand results of fieldwork from 2014, drawing on 

other sources to provide a wider context of interpretation and analysis.  

 

Awliya’ Allah Project 

Karol Juchniewicz Polish Centre of Mediterranean Archaeology 

Among the numerous objects of the Islamic architecture one can find the glorious examples. 

Most of them are well published and given as an example in all manuals of Islamic Archeology 

and Islamic Art History. In recent times also secular buildings and constructions are being 

studied and presented to the public. Yet, our knowledge on “lesser” architecture of the Islamic 

world in Medieval and Pre-modern Period is still insufficient. Lebanon seems to be especially on 

the side of main current of research in this matter. 

The main objective of the Awliya’ Allah Project is to create comprehensive architectural 

documentation of the medieval and pre-modern Islamic shrines in Iqlim el Kharroub Province 

in Lebanon. It is bordered from the south by river Aouali, from the north by river Damour and in 

the east by the Chouf Mountains (or Jebel el Barouk). Sea shore marks its western boundary. 

Twenty nine archaeological sites has been detected and documented. One of them is makam 

connected with the tradition of prophet Yunis, whose tomb is believed to be located in the old 

mosque in Nebi Yunis (modern Jiyeh, on the coast between Beirut and Saida). The paper 

presents the current state of research on this monument as well as the general results of the 

project after 2014/2015 seasons. 

 

 

Panel F: Contesting Spaces 

 

Archaeology and Education, Heritage and Communities in Turkey 

Veysel Apaydin, UCL 

In Turkey, most of the public archaeology projects that have been run by museums, archaeology 

projects and NGO’s have a more top-down approach that imposes selected knowledge on 

communities through education programs. These projects rarely consider the ethnic, socio-

political and economic backgrounds, and priorities of the communities. However, engaging with 

indigenous and local communities and paying attention to their varied perspectives will allow 

better involvement and thus protection and preservation of the sites. Additionally, formal 

history education in Turkey often transfers one-sided and manipulative knowledge to students 

mostly focusing on the official history of Turkey. As a result of lack of formal and informal 

education, communities are deprived of learning “other” pasts such as those concerned with 

prehistory, antiquity and minorities. Specifically, this paper will discuss the issues and problems 

of the public archaeology in Turkey by looking at the formal education system, general structure 
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of museums and examines the perception of the communities through case studies of 

Çatalhöyük, Ani and Hattuşa. 

 

Did the New Kingdom Elites possess a ‘Frontier’ Concept? 

Christian Langer, Freie Universität Berlin 

This paper seeks to investigate if the New Kingdom elites were utilising an ideological construct 

similar to the European idea of a ‘frontier’ in order to legitimize or even advance their imperial 

agenda. The European concept of ‘frontier’ encompassed the construction of ‘uncivilized’ non-

Europeans that inhabiting the spaces beyond immediate European control. Especially in the 

Americas this idea was utilized to advance the ‘frontier’, the border region between ‘civilisation’ 

and ‘barbarism’, further to the west across the continent toward the Pacific. As a result, military 

endeavours and atrocities, which were committed by Europeans across the ‘frontier,’ were also 

legitimized. The ‘frontier’ became a central narrative of the US ideology of ‘Manifest Destiny’ 

later on while expanding westward in the 19th century CE. 

According to Egyptian ideology, the Egyptian core region is governed by Ma’at, while beyond its 

confines there is only Izfet to be found. To paraphrase, order was set in opposition to chaos. The 

king’s foremost, and basically only, duty is to ensure Ma’at. 

During the New Kingdom, Egypt’s imperial age, this ideology formed a common basis for 

military exploits into foreign territories such as the Levant, Libya, and Nubia. During the course 

of the 18th Dynasty these resulted both in the subjugation and colonization of Nubia as well as 

the vassalization of large parts of the Levant. Egyptian imperialism drew its legitimacy from 

Egyptian ideology as I already argued in my Master’s thesis (Aspekte des Imperialismus in der 

Außenpolitik der 18. Dynastie, 2013). 

The inhabitants of foreign territories appear as the representatives of Izfet in Egyptian 

narratives, such as royal campaign reports. They were classified as opposed to Ma’at by being 

brandished as troublemakers, resistant towards Egyptian domination, interfering with Egyptian 

trade, or simply for being non-Egyptian. As Izfet lurked in these lands they along with the 

people inhabiting them had to be brought within the confines of Ma’at, i.e. Egypt. This 

ideological construct served as the legitimization for acts of violence that the Egyptian 

administration conducted against foreign territories and their people. The act itself was 

referred to as jrj or swsX t#S by the Egyptian administration – that is to say as making or 

extending the borders of Egypt. José Galán (Victory and Border, 1995) already pointed out the 

relation between the expression jrj or swsX t#S and New Kingdom imperialism, but also that 

t#S was not fixed but rather flexible. In other words it could move. The direction that it could 

move was denoted by another term – Drw. Drw usually meant the regions beyond Egyptian 

control and the t#S that was set by the Egyptian administration. Thus, the extension of t#S 

resulted in the reduction of Drw, i.e. the area that was controlled by non-Egyptians. 

The idea of a demarcation line of a culture that can be moved at the expense of another is 

reminiscent of the European concept of ‘frontier.’ The Egyptian material implies that a similar 

political thought was already present in New Kingdom imperialism. 
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A Contested City in a Contested Periphery: the Exemplary Case of Misis in Cilicia 

Plain 

Anna Lucia D’Agata, Istituto di Studi sul Mediterraneo Antico (CNR), Roma 

Situated within the sphere of influence of the major core areas of the ancient Near Eastern 

civilizations, the Cilicia Plain can be easily defined as a ‘border zone where different systems 

interact’ (Allen 1997). In fact it lies along the north-south strip of land that for centuries 

represented the frontier zone between western and eastern powers: between the Hittite Empire 

and the Assyrian empire, between the Neo-Hittite kingdoms and the Neo-Assyrian Empire, 

between Byzantium and the Arab caliphates. Thus the Cilicia Plain was a contexted region for 

centuries, its main natural, geographical and cultural features matching those listed by Eric 

Cline (2000; 2008) as typical of a ‘peripherial region for which one or more core regions 

compete’ (Chase Dunn and Hall 1997). 

The Middle Iron Age was a period of deep social and political interaction in the region, which 

took place among groups of population of different origins, including Luwian-speakers, 

Phoenicians, Cypriots and, probably, Greeks. Delimited by the Taurus and the Amanus ranges, 

and the Mediterranean coast, Plain Cilicia constituted the Neo-Hittite state of Que, whose capital 

was ancient Adana. The results of the cultural mixing are clearly visible in the composite 

ceramic assemblages that are known from the major centres of the region, among which Misis, 

the site of ancient Mopsouestia, has to be counted. 

Located on a limestone terrace on the right bank of the Ceyhan River, Misis is one of the few 

sites of the Cilicia Plain urbanized for millennia along the southern route linking the Anatolian 

plateau and the Syro-Mesopotamian region. In 2012 an Italian-Turkish team under the author’s 

direction started excavations on the main mound of Misis. So far, this project has succeeded in 

revealing a huge stratigraphical sequence which goes from modern times to the Middle Iron 

Age. Among the most relevant results, surely there is the discovery of the city of the 9th and 8th 

centuries BC, whose monumental buildings and refined material culture suggest a role of capital 

city in the lower valley of the Ceyhan. 

The purpose of this paper is to focus on the phenomena of entanglement (Hodder 2011) in 

Middle Iron Age Misis and their relevance for a better understanding of the making of the local 

social fabric, and to show how a condition of almost permanent conflict and extended 

multiculturalism contributed to shape the cultural identity and the social practices of the Neo-

Hittite city. A comparison with neighbouring cities, in Anatolia or to the east of Amanus, will 

help to clarify the differences in the use of the material culture at a time when in Plain Cilicia the 

pressures of external international powers, and the bottom-up pushes of internal groups of 

different origins have to be accounted for.  

 

Contesting Territory within the Neo-Assyrian Empire 

 Alexander Johannes Edmonds, University of Tübingen 

The expansion of the Neo-Assyrian Empire (911-609 BC) transformed the political landscape of 

the ancient Near East. Assyrian royal inscriptions provide, at first glance, a narrative of 

inexorable outward expansion through innumerable conquests, which corresponds readily to 
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the triumphant message of the art of its palaces. In this, cities are razed to the ground, 

populations deported, and immense tributes rendered to invincible Assyrian kings, all 

accompanied by images expressing violence and power. However, this narrative is belied by 

intimations of fragility within the empire, especially evident from imperial correspondence, 

within which troublesome skirmishes, rebellion, and local non-compliance often feature, 

contrasting starkly with official inscriptions. Taking this phenomenon as its inspiration, this 

paper examines the notion of contested space within the Neo-Assyrian Empire, exploring local 

and imperial power structures, acts of resistance, and conflicting conceptions of territoriality 

within and without the matrix of empire.  

The approach employed is explicitly interdisciplinary, combining historical and archaeological 

theories on Assyria with broader questions of empire and power within academia. Using case 

studies from the Neo-Assyrian Empire to examine the differing manners in which space was 

contested, new perspectives on the nature of the Assyrian imperial project, its territories, and 

actors are gained. 

 

Visions of Empire: The Donations of Alexandria and Hellenistic Territorial Ambitions 

Dr Kyle Erickson, UWTSD.  

This paper will examine how the donations of Alexandria represent a Roman view of Hellenistic 

space. The paper will focus on the nature of Seleukid and Ptolemaic claims regarding the right to 

control Asia Minor in light of Roman domination. 

 

God’s Space, Human Space: the City as a Contested Place in the Book of Ezekiel 

Giancarlo Voellmy, University of Berne; Seminary of Biblical Theology 

Ezekiel, the exiled prophet, is a priori reclaiming lost space. In his writing, the city oof Jerusalem 

is the central place of action. However, in contrast to the prophet Jeremiah, who claims the 

street by public preaching (e.g., his temple speech Jer 7/26), the book of Ezekiel wants to be 

read under the premise of the prophet’s absence from Jerusalem (Ez 1,1). The concept of spatial 

presence/absence (cf. BLOCK, 2000; TUELL, 2000) is foundational for the unfolding of Ezekiel’s 

theological thought. The spatial concept of center and surrounding (hebr. יב ב ס וך /   is used ( ת

to visualize the competing sacral and ethical claims on the city of Jerusalem. While coexisting 

temporally, in space, these claims are irreconcilable and mutually exclusive. According to spatial 

logic, therefore, the city undergoes a cascade of exits before it can be newly filled by the וד  of כב

God (Ez 43). 

Ezekiel shows a highly developed spatial representation of theological thought. It is clearly 

marked as metaphorical thought by the postulated absence of the prophet from the place of 

action. Space is therefore primarily viewed as a social construct. This approach opens new ways 

of dealing with the loss of sacred space in exile.  

The paper presents an aspect of my promotion project on the key spatial concept of “centre” in 

the book of Ezekiel. 
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Moving Between Territories: Ottoman and Bedouin Conflicts of Control 

Grace Macpherson, University of Glasgow 

Areas along the ‘edges’ of imperial powers that are inhabited by nomadic groups provide the 

setting for a variety of interactions, and the material evidence for negotiations of territory and 

territorial ideas amongst both groups. As one group seeks to expand into the space, bringing 

new ideas for interaction and contesting the use of space, existing populations are confronted 

by these, in a landscape governed by their own prior knowledge of its effective use.  

In order to explore the outcomes of such interactions, a ‘long-term diachronic framework’ has 

been adopted (Lightfoot and Martinez 1995: 478), focusing on the expansion of the Ottoman 

Empire into Jordan/Transjordan between the 16th and 19th centuries, to areas occupied by 

Bedouin tribes. Using survey data taken from varying regions, the spatial and material remains 

of development and negotiation has been studied in light of the diversity of potential 

expressions of territoriality between these two groups. It is a materially produced form of these 

varied interactions. As both groups expand their notions of territory and identity within this 

space, the use of the landscape will reflect these changes. 

Although participants within the 16th-19th century Jordanian environment shared their 

experience within the same resource distribution, the Bedouin groups familiar with the 

landscape are able to move beyond the immediate structured distribution to locate new 

resource, exploiting areas of landscape otherwise marginalised and adjusting their lifestyles 

accordingly- territoriality expressed in this adaptive lifestyle and knowledge.  

The incoming Ottoman groups- beginning in 1516- with their global perspective and aim to 

incorporate new regions as productive players into that global system, approach these areas 

differently, reliant on a territorial framework not specific to this region. Their identity within 

this landscape begins as the outsider; marginalised and unfamiliar.  

However, once Ottoman ideas of territoriality were formalised, codified in the 19th century 

Tanzimat reforms, materially the landscape began to change to mirror this assertion of control. 

Farm complexes grew; villages expanded; and agriculture intensified. This is suggestive of 

changing notions of territorial control and power relations. Groups have adapted their 

behaviours, and boundaries of control have changed, reflected in the material remains. 

Or have they? Ottoman ideas of how to interact and assert dominance in this landscape began as 

that of settlement, taxation and commodification, but only began to be effective once such ideas 

were strongly imposed. Bedouin ideas of how the landscape should be occupied and controlled 

are based on adaptation; using what is there to their advantage and relocating as required. The 

variation visible between regions, and selective incorporation of elements of Ottoman ideas, 

adheres to this adaptive framework. Therefore, it could be suggested that both groups have 

simply followed their existing notions of territoriality. 

 

Damming the Munzur Valley: Contesting Spaces in Eastern Turkey 

Laurent Dissard, UCL 

A total of eight dams have been planned by the state along the 85km long Munzur River near the 

city of Tunceli in Eastern Turkey. Each one has been actively challenged by a network of local 

Kurds, anti-dam activists, global environmentalists, and other members of human-rights 
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associations. The “Campaign to Save Munzur” illustrates the manner in which people across 

Turkey have expressed their discontent in dam projects, as well as in what successive waves of 

governments have called progress. The negative reaction to dams, however, underlines more 

than just a post-Cold War dissatisfaction in the building of contested infrastructures. In my talk, 

I will highlight the links between the escalation of identity politics in Turkey and the broader 

theme of contested spaces in the Near East: 1. Citizens challenge top-down state projects by 

engaging in resistance in and out of the contested landscapes themselves. 2. Activists in and out 

of this region reference the most ancient past to resist and contest what they perceive as 

another intrusion by the Turkish state. 

 

Domestic Architecture and Social Change in the Greco-Roman Near East 

Hassan el-Hajj, Philipps Universität, Marburg 

Houses play a major role in building identities. Nowhere is this more visible than in the Roman 

period where the domus played an essential part in shaping the public image of its owner. The 

organization of households and the use of space within them is a visible reflection of invisible 

cultural and social ideas. Using spatial analysis, more specifically, access analysis, this paper 

aims at understanding the social behaviour of the inhabitants of Beirut during the early empire 

through the layout of the domestic architecture of that time. It was in the late first century CE 

that Beirut became a Roman colony under the name of Colonia Iulia Augusta Felix Berytus; with, 

notionally, a large number of Roman veterans of Legio V Macedonica and Legio VIII Gallica being 

resettled within the new colony limits. 

Access analysis is an analytical, objective tool created by Bill Hillier and Julienne Hanson in their 

seminal work The Social Logic of Space (1985). It is a simple method in which each room is 

represented by a cell; these cells are then connected whenever the house plan allows 

permeability to create an access map which helps us understand the accessibility patterns 

within the house. This paper will discuss the application of access analysis on several houses 

from the Insula of the House of the Fountains in the BEY-006 area of Beirut; and will compare 

the results to several contemporary houses in Italy and the Near East. The main aim is to 

explore the Italian social traits, if any, that were reflected in the house designs in Beirut during 

the early empire. 

As a conclusion, after applying the analysis on a specific set of houses, it appears that the houses 

of Beirut offer more differences than the ones in Italy than similarities on both external (guest 

reception) and internal levels (social order within the household). 
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